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PREFACE. 


A word of explanation seema necesury for the present 
uRderukiog, umamuch as my ignorance of the language 
of the ori^Jiat text can hardly be eid to coastitute a qnaC- 
ficadon for the work of translabon. 1 was, however, 
irresistibly drawn to the work by its remarkable lucidity 
which even percolated through a Hindi translation 
published, with text, by the Jaina Crantha Ratnakar 
Karyabya of Bombay in 1914. It is with the aid of this 
Hindi version that the present translation has been prepar¬ 
ed. As regards the accuracy of the English rendering, 
I am assured, on good authority, that the excellence of the 
Hindi translation has prevented my Falling into error to 
any great extent. I may also add that I have tried to 
hdlow the text literally except where it was likely to 
obscure the sense. 

li may be stated bere that the Ratna Karanda Sravaka- 
chara is a work of great authority on Jaioisoi, and is highfy 
respected by the jainas for this reason, it is possemed of 
exceptional merit, and contains, witiup its 150 verses, the 
of Canon household eT^s Aarm^ 

(conduct), its author, Swami Sri Samantabhadra Acharya, 
a famous Jaina saint, said to have lived about the tatter part 
of tbe 2nd centary A. D., having actually accomplished 
the di£cdl feat of ‘ 
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Of the author’s li(« we know but htde ; he was a native 
of /^uncAMu^urf—probably modem Conjeevenim—and was 
endowed with utceptioDal literary and philosophical talent, 
as ii evident from his works. On bdn| ordained to the 
order of monks, he began to lead the life of homelessness 
enjoined on Jaloa saints, and went about preaching the 
doctrines of Jainism, an inscription at Sravana BelgcU 
showing, in his own vmrds, that he successhJly carried on 
discussion even in places so widely apart as Dacca in Bengal 
and Kararh in the Surat district. That he was a brilliant 
grammarian, poet. logiciaQ and philosopher, is not open to 
dispute ; his writings have always commanded the greatest 
respect from bis readers, and great achari/ai, like Jinasen* 
achatya, the famous author of the nonumeotal Maha* 
Parana, and other learned writers have offered him saluta¬ 
tions at the commencement oi dieir own worb. 


The best known Incident of the life of our author, and 
the one which brought him immortal fame, was a miracle 
which was wrought at Varanari (now known as Benares). 
He was asked hy the raja of that place to prostrate 
himself b^re a certain idol in one of thenon-jaina temples 
of the city, when he boldly declared that the image would 
not be able to endure bis salutation, because of hii being a 
believer in tbe true Deva (God). He was thereupon forced 
to bow before the image when all of a sudden the idol 
burst, revealing a beautiful firatihimha (Image) of Chandra 
Prabhu fihagwan. the eighth of the holy Urfhamkcras, 
to the wonder and astonishment of all present. Hiis 
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slraoge miracle led to the converuon of the king aod a 
large cumber of his subjects, and ts vouched for by nany 
iedications of an histodcal nature* being also mentioned in 
oae of the ioscrjptioiu at Sravana Belgola, 

As regards the worb composed by the acharya, he is 
known to be the airthor of the following boob (n addition 
to the Ratnakaraada Sravakachara : 

(f) the GandhahasUmahabhasi/a, a monumental com- 
mentary, comprising no less than &4,000 oa the 

Tattoaiiha Sutra, 

(2) the 

(3) the Jincsatakalan^ra, 

(4) the Vijayadhavala and 

(5) the Taftoanasasana. 

Of these* the Condhahastimahahhasga, with the 
exception of its Mcnglacharana (salutation to the deity), is 
not known to be extant now. The A/an^iicAow/M, kaown 
as the ^evagama shtra or the j^pla Mimarnsa, itself 
contains 140 siok^ and has bees the subject of several 
commeotaries, the most famous being'— 

^ the Aslcscli, containing dOO slokcs, by Akaboka 
Bhattn* 

(ii) the Asiasahasaii by Swami Vidyauandai and 

(iii) the ^Dtvagamavrilli by Sri Vasunanda Sfdtlhanta 
Cha^racarii. 

Hardoi. C. R. JAIN. 

June I7ih, t9l7. 







INTRODUCTION. 


In order to appreciate the true position of the 
housebolder’a Pharma descTihed in the following 
pages I we sboiold try to familiarisA onraelvea with 
the fundamental philoeophj of the Jab a siddhanta 
upon which that dharma is founded. Jainism 
aime, not at turning mankind into an army of bun* 
gr; beggars constantly begging for boona from eome 
real or imaginary superhuman agency* nor at con* 
verting its votaries into fanatics of unrequited love* 
revolving moth-like round some luminous spiritual 
' magnet/ to be ultimately absorbed by it, but at 
rmsing every ooe who cares to follow its method to 
the supreme status of godhood, characterised, as it 
is, by many kinds of perfection including those in 
respect of right cocvictions or belief, knowledge, 
bliss and power. In other words, those who follow 
Jainism become not attendants upon any real or 
mythological god or goddess, but Gods themselves* 
and, endowed with omniscience and all other divine 
qualities, live for ever in the enjoyment oi perfect 
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frwdom aod bliss. That this is tbe noblest and tie 
bigieet ideal to be cberiebed will not be denied, 
Bome of vs roigbt be inclined to regard it aa 
an nn attain able ambition. It is, therefore, necee- 
Bar7 to aecertain whether its attainment falls within 
the domain of practical science or not. 

The query at once brings ue face to face with 
what may be called the 'riddle of the universe,’ 
which many have tried to solve in vain, and on ' 
whjch the most divergent opinions ate entertained 
by men. We shall, therefore^ treat the question as 
an open one, and shall endeavonr to approach it 
from the standpoint of practical science which 
clone can be relied upon to produce desired re¬ 
sults. 

To start from the very starting point of true 
metaphysics, the universe which we inhabit 
contains bodies and things which are perceived* 

• I reject the ooe.alded IdeiJiao whieh Qaiotaiiis that the 
tMgtbJ® visible oaWewe is mewJy a «at® of one's own 
BoiODSoeae, bManne I perceive that obanges are coastantly 
taking placa in it of which I am not aware aoS which are abnsat 
wholly independOBt of my volittoo. aod, therefore, moat be 
doe to the preeesoe of thSogs onteide my own ooncionaoees. 

It ie true tbet the outside world is known to me only tbroagh 
07 own eonscloonaes, bat that is very dlferent from saying 
that It has no existence onteide my mind, for if its eristenoe 
depended on ay coneoioosoeas. the oaasee which bring ahoat 
obaeges In it wonld, witboat donbt, also have their orl^o 
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tliro>3gli tbe and are cbaracterieed by colour 

(red, blacb^blue, yellow and white), taete (pongent, 
bitter, saline, acid and eweet), odonr (pleasant or 
nnpleaaant) and tactile properties (bard, soft, light, 
heavy, hot, cold, smooth and rough); and sound 
arises irom the agitation of their parts in certain 
chataoterietic ways. These bodies and things are 
further seen to be either endowed with conecioaa- 
oess or not. We thus have two kinds of substance, 
the conscious (ehetanya, also called ^ita) and the 
unconscious C/oro, also called ajiwi). AU shiltiog 
and changing nature is reducible to these two 
suhstauces whose interplay is the cause of the 
world'process orevolntioD. Now, since these sub¬ 
stances exist in Space, and continue in Time, and 
move about with the help of a medium of motion, 
tbe ether of modern science, and come to rest with 
tbe assistance of another kind of ether, and since 
the functions of expansion and continuity, as vrell 
as those of being helpful in the statea of motion 
and rest cannot be performed except by different 

ia 07 iDiQd. and would. tfaaMfo)^. bo toowu to mo. Bat eioeo 
I am not aware of tbe preeeoBe «f noli oaosoe io wbat Is by 
far tbe greatest Dejoritr of oaeee. It moat follow that tbey 
«zl»t iadepeadantly of my being. It is tbne olear that tbe ont- 
elde world oaonot be dependent on ny ooneoionsneae for its 
existence. For a farther nfotation of Idealism the reader U 
referred to my earlier work, TV Sey of Rnov^tdgt. 
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substdaces, (hd folio criag kinds of subsCsDOd must 
be taken to be existing in nature. 

eOBRAJICS. 



■fitter SpAoe. Time. MedlUQ Medium 

of ootioB of rest 
{dharma). (edhanna). 

Aa ve are Here principally concerned with 
consciousness and matter, tbe two substances whose 
interaction ^tss rise to bodies and forms, and as 
the remainiog four subeUoces do not enter into the 
constitution of living beings, but are only helpful to 
them in their sojourn in the universe, we shall 
not dwell any longer on the nature of those remain¬ 
ing substances, but refer the reader to works on 
the Jaina Philosophy* where they are described in 
detail. So far as matter is concerned, its properties 
are only too well known to necessitate any elaborate 
investigation into its nature. It is the material 
sabstratum of all kinds of bodies and is constantly 
in motion under the induence of its inherent forces 
of attraction and repulsion, its unit being a simple, 
that is to say, indivisible particle, or atom, whioh 
ia of infiniteeimally small dimensions. Some 

•rfctf iej etf Knouftsd^e hj the present writer 1047 also 
be referred «D in this oooMetiMi. 
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idea o£ tbe incooceiTably email dimeaaiona ol a 
simple unit may be formed by tbe following 
description of an electron given by Sir Oliver Lodge 
(eee The Uodem VUxds on Matter^ p. 9):— 

‘‘It&n «Iec6nn U represented hy » sphere en inch la dts- 
meter, tbe diftoeter of an aCon of matter on the aama eeale 
is a aile aed a half. Or U an atom of matter is represented 
by tbe size of tbU hhaatre, ae eieotroa is represented on tbe 
same scale by a prioter’a fnll stop/' 

If the reader would bear in mind the foot 
(bat there are many small bodies too minute 
to be perceived even with the most powerfal 
microscope yet invented, and that each of them is 
composed of not one or a dozen or a score of atoms, 
but of a conQtless number of them, be would have 
some idea of the smallness of the size of an ultimate 
particle, and would not object to tbe statement of 
the Jaina SidShdnta that an infinity of prdmantu 
(unite) of matter may exist at a point in spaca 
Atoms combine together to form bodies, which offer 
resistance to other bodies, but the ^ramanu (a simple 
unit or particle) paseea unobstructed through all 
kinds of solids, travelling at enormous speeds. 

Turning to cocsciouensee, or soul, the main thing 
to be known, we discover it to be a simple aud 
incorrupUble substance. That the aoal is a 
BubsUnce, t.s., that which exists per se. Is 
clear from the fact that it is tbe subject of 
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koowledge, and a condition precodent to the 
aware ness ot all tbinge, relations, and states of 
feeling. All mental modHoaUoos and states of 
GOosciooBoees, snob as sensations of plessnre and 
pain and the like, pre-auppoae a subject to which 
they belong* Ae a learned psychologist points ont, 
a feeling necessarily implies a being who feels. 
Cognitions and emotions cannot inhere in nothing, 
nor can volition be the function of a pure nooenti^. 
Hence, they must be the states of a something which 
exists, conaeqnently, of a eabstance. 

As regards the simplicity of the soul, it is 
sufficient to point out that it cannot be a compound, 
since otherwise it would be incapable of discharging 
the functions which it does. 

** Every ooe’s dxperieDce." seyj Maber, teaches bin that 
he la eapable ot lormiog v&rlooi abstract Ideaa, aaoh ee thoee 
ot BeiLg, Usity, Troth, yirtce, and the lihe, «hioh are of their 
natue sinplei lodivisible acta. Nov, aota of this acre cannot 
flow from an ezteaded* or oonpoelCe eobstaoce. aa«h ae. for 

* Mr. Uahsr’s idee of IseTteasioo will become dear to the 
reader by a peroaaL of the feUowing feeVaote to page 44 i ot 
bis * Psyobdogy': 

*' The acbodnea expressed the former attribate^abaence 
of extoodon or oompoaition of loUgraat parte—by the term 
Stuififlfaffs^ stmpKeav. The fact that the aool is not the reanlt 
et a plurality of prinoiplee eoaleeoisg to form a siagle nature 
^as» «.p., io tbeir view the formal and material prinoipies 
of aQ ecprporeal ohjaota) they dgoified by asserting that it Is 
euenfldi^ simpl^-^inpler ^ood sssenltam." 
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in6t^ti«,tbe brfua. TJifawillbd seen hj a UCUa Milexjos. 
Id ord«c tbat th* indlTiflibi« idea of, aayi (ruth, b« the re«alt 
ot the acttrity of this ezCended sobstAaco* oiCbM^ differeoC 
parts of the idea must belong to different parts of the brain, 
or each part of the brain oust be subject of an entire idea, or 
the whole Idea mnat pertain to a eiogle part of the brain* 
Now, the first alternative is absurd. The aot by which the 
Intellect apprehends tncth. being, and the like, Is an iadivisible 
thoQ^kt. It is direotJj inoompatlble with its naCocoto be 
allotted or distributed over aa sgffrogabe of separate atomsi. 
Bat the second alternatire Is equally impossible. If difioreat 
parts of the ootapoelto sobstanee were each the baeis of a 
oonplcte idea, we should have at the same Ume not one, but 
aoTBral idoss of the object. Our oonjoiodsoees, howeTor, 
tells us this is aot the case, lastly. If the whole idea were lo* 
eated la one pact or eleoeat of the composite euhstsooe, either 
this part is Ittolf composite or umple. If the Utter, then our 
thesis—that the ultimate subject of thought Is iodiTislble— 
is established at onco. If the former, then the old series of 
impossible alteru^vos will rocuj again until we are daally 
forced to the esme coeolusloo.’' 

Tte eazQd argument also proTes the eimplicity 
of Uie aabjoct of judgment. Maher, 8. J., again 
pomes oti(: 

“The slmplcet judgment pr^upposes tho eoaparlaoa of 
two disUnot ideas, which most be simoltaneonely apprebeoded 
by ooe iadivisible agent. Sepposa the Judgment, 'Scienoe is 
usefol,’ to bo eli^ted. U the subject which apprehends the 
two eoseepte 'solenoe' and * useful ’ is not Indivisible, then we 
must ‘ that one ot these terms is apprebeaded by one 
pert and the other by a second : or else that separate elements 
of the dfrlsible subject are each the seat of both ideas. In 
^e formei: case, howsver, we cannot have any jodgeneat at 
all. The part a apprehends ‘soience,* the different part b 
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eoncelTos Cbe aotion ' oseful/ boC tbe indiTlaibl* oot ot oom* 
pft^oD ft siogle ftgeitt wbo oonbiae# tbe two ideas 

is wsnbiog, and ere cftfi no more biiTetbe affipoaUrepfftdlcatloa 
thftQ U one maa tbinks 'selenoe/ and ftaotber forme tbe 
ooDcept * ceftfol*’ In the eeoond alternative* if a ftod b eeoh 
dmalcftoeonsl;? approbended 'both' eoienoo * and' oBOfel,' then 
i*e aboald have net one, but a maltipliolty ot jodgoente. 
The simplioit; of the iDforootlal ftct of the w»nd by wbioh 
are aeiso tbe logioftl seqnenoe of ft ooDelualon ia etUl more 
Irreooncilftble iritb tbe bypotheeie of ft composite sQbsUooe. 
The three Jodgmeats--every V is e: every « is y; ther^ore 
every k is c^oold no more cooatitate a eyllogUm if they 
prooeeded from a composite enbstenee than it ea ch propoei- 
^OD was apprehended by a sepitrate man." 

The pbenomdna oi memorj and intellectiou 
can not, indeed, be explained on tbe materialietic 
hypotbesia by aaying Chat as tbe liver secretes tbe 
bile eo does tbe gray matter of the brain secrete 
coosciouBoess. Assunuog that conecloasness, tbos 
secreted by tbe brain, arises, like light, from the 
friction of material particles, or otherwise, it would 
only go to illumine the scene. It could not, at 
the same time, create tbe spectator whose presence 
is necesaaiy in order that the scene be seen, and 
personal relations understood and adjusted. The 
eame difficulty has materialistic mechanism to face 
in respect of feelings and impulses. Let your 
machine be as delicate as you please, let its parts 
be as well-balanced and £nely poised as you like; 
let it be capable of registering and recording the 
Motesi moyemencs—let all this be granted, yet is 
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it ixopodsible to imagine tbat it oan feel pleasure 
and pain by coming in contact witb the external 
atimnlns, or express anger when thivarted, and 
delight when its task is done for tbe day. We can 
no more imagine the secretions of a brain formed 
of dead, unconecione matter deliberating over the 
dffairs of life, than we can a steam-engine thinking 
to itself that it ought to have tea and toast instead 
of the coal and water it always gets. 

The facnJty of recollection fcrnishea the moet 
irrefutable argument against materialiem, for 
memory cannot be the function of that which is 
created afresh every moment, like a stream, which 
consciousness must be if it is to be regarded as a 
secretion of the brain. In order that the events of 
a hf^time might he remembered by an individual, 
there mnst be a something in him which persists 
QDchanged throughout. One who comes into 
existence, for the first time, at a parlicnlar moment, 
only to be gathered to its forefathers in the very 
next instant, cannot, by any possibility, know what 
its predecessors knew, or feel as they did in certain 
associations. A substratum of individuality which 
continues in time, t.s., a something which endurea, 
is necesaary for the purpose; and no amount of 
* learned ’ talk can explain the facts of conscious- 
ness, that is, feeling, memory and willing, if we 
poeit a coneciouenees which is generated afresh, 
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ererf moment, from the pliyeical matter of the 
brain, in place of dtman, the eoul. Prof. Bowne 
obserree as to this'* 

“ B/desoribing tb« mmd u « waxen ubl«t. and thioge as 
ifflpreeelfi^ CheoMlrea upon it, we eeoai (o get a gr^t iaaighC 
votil we tblok to ask wbem this esteodod teUeC is. and how 
tUngs ateop tbemaeUea on it. aad how the pexeeptiTe aot 
•ould be explained eren H the? did. ... The icninedlabe 
eot«oedeata of ae&saUoa and perception areaeenee of oerToos 
ohangea in the brain. t?batevar we know ot the outer world is 
rerealed oal? in and throngb these nerroBS cbangee. Bat 
theee are totell? colike the objeets aasoqed to exist as 
their oaoaes. It we might eonceWe the mind as in the light, 
and in direct Contect with its objeots, the ibaginatioii at 
would be eemforbed; bat wbea we ooocejre the mJnd 
as eomiag in cootaot with the onCer world oaJ? in the dark 
ohanber ol the skoU, and then not lo ooataot with the 
ob;eete peroeiTed. bat onl? with a series of aerre ebangee 
of wbloh, moreorer, it knows nothing, it is plain that the 
object is a long wa? off. All talk of piotaree. impressions, 
eto.. ceases l>ecause of the lack ol all tbe conditions to give 
such flgares an? neaniog. It is not creo oiear that we 
shall srer find oar wa? out of the darkness into tbe world 
of Hght and reslit? agun. We begin with complete tmst 
lophTaiosaod tbe sensea. aad are forthwith led away from 
the object into a nerroos labyrintb. where the object is 
eniirtly displaced by a set of nerveua obanges which are 
toiaUy coUke anything bat themselTee. ?inaUy. we Und in 
the dark chamber of the akaU. , The object has gooe com¬ 
pletely, and knowledge baa not yet appeared. Nerroos aigos 
are the raw material of all knowledge of the oater world, 
aeeording to the toost decided realism, fiat in order to pass 


■ Hetapbyaica. pp. 4 ^- 19 . 
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bejoDd th««o eigog inw $, knowledge of lie ottt«p iwrld. 
w« moat posit m in^ypreter who shaU rood book tbase 
BigBs into tboir objeotiro moaaiog. Bnt that Intoypretsp, 
agftia, mut impUoifelp oontaln tbo msanijig of the ottivoM© 
withio IcseU; and tbe«e aigas are yaslly bat etoltotiona 
wbioh osoaetbo son! to na/oldwbac is within IMsU. lota, 
much w bj oomnon oonseot tbe sool ooaoraaloaUa »itti 
tho outey world ozkiy ttroogb tbsoo signs, and aevar coma* 
naarer to tha obiootthan anoh signs can being lb, ItfoUowa 
that tha prinoiplae of intarpratiCion most ba in tha aind 
Itself, and that bba raaoJtiag conatrootion is priosatUy only 
to azpreseiCffl of the mind's own DaCora. Ail reaction isof 
this sort; It ssprauedtha nstoMof thaxaacting agent, end 
knowladga oouae under the s&ioa head.” 


It is, bdeed, impossible to maintain that the 
brain not only secretes consoiousnees as the liver 
secretes bUe, but deposits at its bottom a spectator 
oranbterpreter, as wsD, and also supplies hb^ 
with the whole code of the principles of ioterpreia. 
tiOD of nervous signs. We must, therefore, concede 
that the interpreter is, from the very mm,.,pp;.o 
ment, equipped with the code of the principles of 
interpretation, that is to say, is the knowing subject. 
Tee brain is at beet only an instniment of ana- 
lysis, as Betgson suggests in his ‘ Matter and 

Memory.’ There can be no recollection imleae the 
identity of the person who recalls a past stperience 
with the one who had undergone it is present b 
conscion^ess. “ To remember the experiences of 
Mo^er, says Maher, " would be to remember 
bawnff heen somebody ebe: in other words to 


mu 


IHTfiODUOnOH. 


simultaneously affirm and deny one’s own identity, 
a pore and al^surd contradiction/’ 

Furthermore, if consciouanees be leg&tded as 
a Mod of secre^OD of matter, it muet be a com¬ 
posite substance. In ^at case, the consciousness 
an individual haa of himself can only be the result 
of a combination of an immense number of con- 
ecionsnssses. But nobody feels himself as many. 
As to this, Mr. J. C. Ohatterji, the author of ‘ The 
Hindu Realism/ obseiree :— 

Not only does »q lodiTidUftl not feel himself m many, bat 
if really maiiy ooneoleoraesee* formed ooeindlTidoal eonecious- 
ness, then the body woold often be either torn to plecee or 
nbeointely ineotiTe. For, It !s oompentarely a very rare 
»K tfi£ to find a l&rs^ Bomber of oooeolonee&tiUee eotlns^to* 
gather abaoloCely'witb one ftSll ftod purpose. They generally 
Bare different ville and purposes of thoir ovii> and If the 
differeot zoom bora and parts of tbe body bad each a separate 
ooBSOiotisaesa of Its ovn, and at the same time were not 
eobordioate to some other and oeotra) oonsoioaraesa, it is 
pretty oertain that they would often disagree end try to 
oarry on their different wills and purposes; and tbe reenlt 
woold be a complete dl^Qtagratlon of the body. Or, if tbe 
body did net disintegrate, then there wonld be an absolate 
deadlook of aetivlty, inasmncb as tbe varying wills and 
porposse of tbe different parts of tbo body would nestraliae 
ece another. But aa neither this kind of disintegration nor 
atagnatioo is ever obeetvad. we most conolade that It la 
not the separate eonscionsneeses of the different parts of 
the body which prodQoe the one individoal eonsolooeness.*’ 

Be^des, if there were many coasciousnesses in 
the body, men tel activity would he carried on in 
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d (Serene parts simnltan&oQsI^, or at least tLere 
would be ae many ideas of a single object of peiv 
ceptioB, inference, and tbe like as there are con- 
scioueneeees in the bod^ or the brain* But, since 
actual experience belies this supposition, it foUovs 
that the soul is artindiTisible unit of consciousness. 

The indiyidhility of soul being established, the 
next thing to ascertain is its potentiality in respect 
of knowledge. As to this there can be so doubt 
but that every sod is potentially omniscient, in 
the folleet sense of the term. Consciousness being 
the very nature of the soul» and all things being 
knowahle by nature, perfection in knowledge 
must be predicated in respect of the essential nature 
of each and every individual. Keady assent will be 
lent to this proportion by any one who will 
recognize the fact that aU things in nature are 
knowable, which meaue not that there is nothing un* 
known to us today, hut that that which will never 
be known by any one at all is &on*sxistent; for 
that which will never be known to any one will 
never be known, much Jess proved, to be existing, 
and without strict proof existence cannot be 
conceded in favour of anything whatsoever. It is 
not even penniseible to hold that the ‘ unknowable' 
might mean an agglomeration of a certain indednite 
number of attributes some of vrhich may never 
be known, for we shall never have any reason 
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whatsoever for alleging the existence of any o£ 
^lose unknowable attributes beyond a wilful 
refusal to be reasonable. Thus, there ie no escape 
from the pceition that all thisgs are knowable. 

Now, since the natural properties of a substance 
are to be found in all its units or individuals, it is 
obvious that what is known to one individu^ is 
capable of being known by all others. It follows 
from tbla that if there be an infinity of ideas, each 
of which is known to only one individual at a time, 
the coDsmousseea of each and every soul is poten¬ 
tially able to know the whole infinity of them. 
EUnee, each and every eoul is potentially omui- 
Bcient, that ie to say, the consciousness of every 
living being is endowed with the capacity to know 
all things, unlimited by Time or Space, There is 
nothing to be surprised at in this conclusion, since 
knowledge merely means a state of consciousness, 
which, being an afiection or modification of the 
substance of its being, la felt by the soul* This 
amounts to saying that the eoul is made of pure 
intelligence, in different language, the jit>a ie a 
pure embodiment* of knowledge. 

The soul is also endowed with such faculties as 
clmrvoyance, telepathy and the Iike« of which the 

* Bor a farthM eiplanotion of the subjeoti see tbe 8ci9nct 
cf Thought bp. tbe preeeQt writer. 
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ordinary humanity is almost wholly ignorant an our 
day. The lesearcbss ot reliable hodiea o{ men, 
snch as the Psychical Beeearch Society, as well of 
priTsie individnals of undonhted veracity, prove 
the fact that the aoul poesesses a faculty of per- 
ceptioa^ which is altogether independent of sesees. 
The ancients, who made a regular study of the 
subject and whose powers of observation were far 
in ezcees of our own, also hear powerful witness to 
the existence of this hidden source of perception. 

The soper-sensuous faculty of perception, other* 
wise hnown as inner illumination, enjoyed by 
advanced ascetics and saints, is a direct manifesta¬ 
tion of this power, which is inhibited by the 
impetuosity of will running wild in pursuit of 
sense-gratification. A careful study of the livee of 
saintly personages yields the important truth that 
this faculty is also unlimited lihe the faculty of 
hnowing of which it is an inseparable associate 
by nature, eisce knowledge and perception are 
dependant on one another to a cousiderable extent. 
We may, therefore, say that the soui^a faculty of 
perception is also ipfinite potentially. 

Passing on to a consideration of the nature of 
happiness, it is clear that pleasure and pun are 
mere afiections or modifications of the soul, since 
nothing ooTreeponding to them hae ever been 
known to exist in ecuscrete nature, and since no- 
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thing but one’s own states or affections can be felt 
by an indiTidnal. What seems to happen is that 
an agreeable modification of the soul-sutstance 
occasions a feeling of pleasure, while an opposite 
hind of sensation arises from a disagreeable affec¬ 
tion. 

Fleasnre and pain, howeTer, are both transients 
the latter being mostly the lot of living beings in 
the wcffld. aptly described as the Vale of Tears. 
Even the little pleasure that is to be had here is 
obtmed after such a lot of worry and trouble and 
is generally productive of so much suffering, that 
it is no siaggeration to say that it is born in pain 
and ends in tears. Besides, gratification only goes 
to augment the craving, and Inst invariably leads to 
extreme anguish on the impairment of senses, as 
in old age. Thns, if ssnse-gratification be the only 
form of pleasure to be found in Kature, perfection 
in happioesa ia not to be thought of in conuecticm 
with the soul. Fortunately, however, there is 
another hind of joy which is possible for living 
beings of which they are almost wholly ignorant. 
This joy conrists in the natural * pulsation ’ of pure 
ds-light (from da, a prefix of intensity, and lightj as 
distinguished from heavy, hence intense lightness) 
of the aoul, which being its very nature becomes 
an maeparable companion of it the moment an 
individual establishes himself fuUy in his own pure 
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eelf. What this signifies will hecome erident 
presently; in the meanwhile we shall proceed 
with <mr inveatigation into the natoial joy of the 
soul We are all more or less familiar with the 
feeling of mixed light-heartedness and satiefactiou 
which arises on the suoceaeful performance of some 
task imposed on our will, 6,g., on the successful 
passing of an uniTereity examination. The qu^ion 
is; whence does this joyous feeling arise ? 

Obviously, it is not an affection of the soul like 
pleasure, for pleasure arises on the contact between 
an external object and a sense-organ. But in the 
instance under consideration no such contact is 
established, though the eye is undoubtedly deemed 
to hare fallen on the scrap of pink paper containing 
the telegraphic message relating to suocees. Ob¬ 
servation would show that neither the paper nor 
its peculiar colour, nor even the writing on it has 
anything to do with the state of joy which arises 
on a perusal of its contents. If any on© doee not 
find it easy to agree with us on the point, let him 
put down the words of the message on a gdailar 
piece of paper and read it as often as he please. 
This would soon convince him that there is nothing 
in the communication or the paper on which it is 
written to cause an efiervescence of joy. On the 
other hand, analysis fully reveals the fact that the 
feeling of de-light arises, like the efiervescecce of 
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BparkJbg Tintage, from the depths of the «ml 
itself, the peruesl of the message beiog the ocea> 
SJOD, bat Bot the cause, of its display. What 
seems to bsppen in such cases' is that the 
communicatios, if believed to be true, removes 
something of the load of worries and anxieties 
which had been heaped up on the soul, and en¬ 
ables the natural state of its being to come into 
manifestation. It is not the imbibing or absorbing 
of anything from outside, but the removal of an 
obatructLon, the pulling or drawing out of a hind 
of mental stopper, which sd shies the natural effer¬ 
vescence of the soul to be enjoyed at the time. 
The 'boy feels joyous solely and simply because 
something lasting has been achieved, for he is 
assured that he shall not have to appear for that 
particular examination any more. His * bondage,’ 
Jn 80 far at least as that particular task was con- 
oemed, is now over for ever. Joy, thus, is a con¬ 
dition which is manifested in consequence of the 
removal of some sort of fetters from the soul. The 
idea of pleasure here cannot keep pace, in any 
sense, with that of joy, for while true joy is the 
sense, or rather the sensation, of freedom from the 
burden of worry and anguish im^sed by some 
irksome liability or liroitotion, pleasure depends 
on contact with an external object, and conveys 
no Idea of freedom in its unqualified import, The 
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eetiftation of jo; which is iCK^ted in the idea of 
freedom, i( will be seen, is sot momeotaty like 
sensual pleasure, but Ungers in the soul till the 
imposition of some fresh obligation agun obstruct 
its mazufeetation. We also observe that saccess 
in more than one enterprise at the same time in* 
presses (be sense of delight and mtensLhes ita 
quality. It is, therefore, safe to say that the great¬ 
er the sense of freedom the greater the ' pulsation* 
of de-light, so that ahaoltUe freedom from all kinds 
of undertakings, limitations and obligations must 
actually be the signal for the comiog into play of 
the inteneest kind of blissful ecstasy, the nndying, 
unabating and unchanging * emotion ’ of joy. 
We thus conclude that the soul is not only oznoi* 
sclent but blissful aa well potentially. 

Reflection further ahows that the soul is nn- 
moring by nature; it can only move from place 
to place with the aid of matter. If the soul 
were to move abont, it would do ao either be¬ 
cause it is its nature to do so, or because it 
ie subject to the forces of attraction and repulsion 
of matter; but so far as the former alternative is. 
concerned, there is absolutely nothing to suggest 
that motion is a cbaracterletic of the sonl, and in 
regard to the latter, its subjection to the material 
forces of nature is exactly of the same sort as that 
of the insect which is drawn to a magnet because 
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it would not giTO up ita hold ou a piaca o£ iroD 
fiJisg heemeared with honey. There is abeolatelj 
nothing to show that the soul, in its natural purity, 
is liable to be influenced by the operation of 
the physical forces of attrsotion and repulsioa to 
which matter is subject. As a matter of fact, 
the soul can o^enide gravitation itself in the twinkl> 
izig of an eye, if it be eelf-conscions. A partial 
conflrmation of this is to be found in the fact that 
while the heaviest atone and the lightest feather 
cannot break away from thie powerful force, we 
jump, dance and walk about in deflaoce of it at our 
merest will. It is thus certain that motion is not 
a function of the soul, which is subject to the force 
of gravitation only in so far as the association of 
matter renders it liable to be dragged along with 
its physical body. Besides, if the soul were cbarao 
terised by motion, the body would never know 
rest, for it cannot separate itself from its occupant 
whose slightest wish suffices to put it in motion. 

It is true that the soul continues in time, but 
the idea of continuity implies motion of a very 
diflerent kind from that which we perform wlxen- 
moving from one place to another. hi* and 

contmus tc he* not being the same thing, the 
(^Serened betwen them is preoisely what underlies 
the idea of continuity; and consists in the dis¬ 
charge of foncticnal activity which is not taken 
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into account in ihe ona case and is mentioned as 
being continuonaly performed in the other. 

The <^uestioii now is : what bind o£ action takes 
place when a fnaction is diaoharged? We are 
here onl^ concerned with aimple aabstaoces, that 
i8> indiTidnal units of spirit and matter, and in 
their case it is clear that they baye nothing to 
discharge, being simple, that is to say, indlTisible, 
by natnre. The process of functioning in their case 
must, then, consist in motion of some kind, which, 
howeyer, cannot be the motion of trauelation from 
one place to another, since a function, may be 
discharged without moving away from a particular 
point in space. The ordy other form of motion 
conoeiyahle under the circumstaocoa is that of 
revolution round a point, which cannot, however, 
be performed without the aid of a something to 
serve as a revolying post. There are an infinity 
oi Buoh * revolying poets * in nature, as has been 
demonstrated in the * Key of Knowledge,’ and dxey 
coDStitate what is called Time, or rather the sub* 
stantive aspect of time. These rotation ‘pins’ 
revolve all simple units round themselves, and 
each revolution constitates a new ' now, ’ the mo* 
ment which divides the past from the future, and 
whose birth may be observed by a concentration 
of attention on the living, enduring self. 

It is thus clear that the soul is not capable of 
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mo’^Dg about from place to. place Jike matter; 
ia other words, motloa U Dot a characteristic of 
the sodI. 

So far as the size of the sool is coDceraed, it 
ia obTiooa that it canoot be smaller than its body, 
for in that case it would not be able to feel the 
bodily affections as ite own. This would become 
clear on a little reflection ; for plecwrg and pain 
being afet^wnz <tf the soul, that is to say, of the 
substance of consciousness, it would be impossible 
to experience either in a place which vaa not 
pervaded by the soul. If it be said that a message 
ia received by the aoul from the eeat of the sensation 
then the reply is that in that case there would be 
no feeling of pleasure or pain at all, for just as 
it is impossible fora person who hears that hie 
house is set on Are to experience the physical 
eensation of buroing, however mnch be might be 
dietressed by the piece of information mentally, 
precisely in the same way and for the same reasons it 
is not possible for the soul to experience anght but 
purely mental distress on the receipt of a message 
of pain from a place where it is not. And, lastly, 
even if It be assumed for the sake of argummit 
that physical pain could be caused by the message, 
fe^Dg would be confined to the sobst^ce 
of the aoul itself and thus to the cavity of the 
heart or wherever else the soul might be located. 
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Bar none of these tbioge is in accord with actaal 
experience; hence the soni cannot be taken to be 
confined to a particular part of the body, but most 
pervade it all. 

Some people think that there is only one soul 
and that ie all-pervading. But this also cannot be 
true, for on anoh a hypothesis the feelings and 
knowledge of one individual ought to be the feel* 
ings and knowledge of every ocher individaal, so 
that if one man eats the fruit of a mango-tree at 
Hardoi in India, its taste should immediately he 
enjoyed by him who resides at Manchester in 
the United Kingdom. On the other hand, j£ 
it be said that the sours individuality prevents 
knowledge from becoming manifold, then in that 
case this very argument would belie the origi¬ 
nal thesis of there being only one soul, for if 
there be only one individual Soul in the universe, 
how account for the contents of different conscious- 
nesses ? Whoever has clearly understood the nature 
of the soul to consist in pure consciousness, with 
its two kinds of awareness, namely, feeling (or 
perceiving) and knowing, will immediately perceive 
the abeurdity involved in tbeproposiUoo, and would 
recogniss the is6nily of living beings, each of whom 
has his knowledge and mental equipment separate 
and disUuct from others. 

Ic follows from the above that every sonl per* 
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vades ite l^ody, and the number o! eouls ie 
not one. Now, since the 'bod7 is not constant, but 
la a thing which grows from email dimensions, 
and, because the soul cannot be imagined to be 
eslending* beyond the body, which it must be, 
at least in some cases, if its dimensions be ssid to 
be permanently fixed, it follows that it cannot have 
a permanent uze of its own so long as it is associated 
with matter. Hence, the soul must be growing 
with its body. This amounts to saying that con¬ 
sciousness is an expandingt and contractlDg sub¬ 
stance; it begins from a microscopical sise in the 
female womb and goes on expanding with its body 
till it attain its full proportion, ^ally, that 
is at the end of each earthly life, it is con¬ 
tracted agaiu into the seed of the next incar¬ 
nation to undergo the process of expansion and 
contraction once more. Thus does the soul con¬ 
tinue to expand and contract in its diSerent bodies 
in the course of transmigration till ntmdna be 
reached. 

Those who are not fully familiar with tbe nature 

* Zc 0006 00068. in exCreme 0D|;6 p, tbe 0 O 11 I ftctuallj 
«xp 0 Qd 0 beyond ite phyBioel body; bizt this is only 0 moment¬ 
ary eonditloD and does not affect tbo ^oeral role. 

y It 10 intero0tlBg to note is oonnaetion tbat the word 
Brahman which repreeente tbe advaitiet's oonoeptlos oC dlvl- 
ni^, aald to be pare ooDeoionaneea, ie deriTed from Che toot 
SrO, SEbeatdng to bunt lortb. 
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of intelligducd which ie the eul)stance of the soul, 
might find it difficult to recoscile the aho^e de- 
ecription of the si^ of the soul to their limited 
knowledge of matter, the only substance with which 
their minds are acquainted; but if we do not 
lose sight of the fact that the nuiyeree is full of 
wonderful things, and that oonscioasness is the 
moat wonderful of them all, there appears to he 
nothing in the expanding and contracting property 
of the soul to excite oui incredulity. It ie to be borne 
in mind that philosophy is concerned in discovering 
things as they exist, not in creatbg them to suit 
the whims of its readers. 

There remains the quality of omnipotence of 
the soul to be dealt with. As to this, it will be 
made clear by and by that the only enemy of 
the soul is the force of its own karmas (actions) 
which it can destroy by beooming fully self* 
conscious. On the destruction of ite bonds 
the soul becomes deified, and cannot be overcome 
afresh by Mamas or any other force ; for it U only 
liable to be afEected by its own desires which are 
destroyed for good at the moment when onmiscience 
is attained. As regards apprehension of danger 
from other beings, angels and men simply worship 
a deified Sonl, while those who enjoy the title of 
the M<»t High are Lords of Renunciation and have 
DO love or hatred left for any one. They cannot, 
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tli^refore, be imagined as (quarrelling for Supremacy 
or for aoytblag else amoog themeelvee; for, as 
Sa’di says :— 

[Tr, Ten « 2 erwfe#« might sleep nnder one 
blanket; and (but) two Sings cannot live in a 
Xingdom.] 

Aa regards miraculous powers and physical 
prowess, these depend, to a great extent, on the 
different kinds of bodies with which the conquering 
soul is bom many a time in Che course of transmi¬ 
gration. But so far as the natural functions of pnre 
spirit are concerned, there can be no doubting the 
fact that no uaemancipated soul, including detag 
(residents of hesvens), can, with respect to them, 
ever come up to Him who bae attained to Mneea 
and perfection. The greatest miracle of all is that 
the bare oontemplstion of the worshipful feet of the 
Sidihd^n (Perfect Soul) is potent enough to destroy 
the knwMW of His worshippers. And who can 
meMure the power of that Great One whose single 
* glance ' can acquire knowledge of all that is, has 
been, and shall come into being, unlimited by Time 
and Space ? How shall we, again, gauge the depths 
of glory of that Most High Lord whose unriTslled 
blifls nothing whatsoever can mar, and whose pure 
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unwaveriDg dhy6na (contWDpJation) noce cm dis¬ 
turb even for as much as the milizoath fraction of 
a second? The ft'tidhfifman is never affected hj 
sleep, stupor or Uaneas; death, decrease and seni¬ 
lity cannot approach His presence, and Time attends 
npon Him only to place the choicest blossoms of 
Eternal Youth and Immortality at Hie holy worship, 
iulfeet If omnipotence only mean all this, then 
such a Perfect Being alone is omnipotent, none else. 
It is true that the Supreme Beings cannot carry 
loads on their beads; but it is no lees true that 
divinity is not constituted by muscnlat force or the 
power to lift up heavy weights. Surely, he who is 
worshipped by the whole of the lieavenly hoets, 
cannot be deemed to be robbed of his divinity if he 
cannot cany a clod of earth on hie head ! 

We must now try to workout the consequen¬ 
ces of the statement that the soul is a simple, 
that is to eay, an indestructible substance. Thh 
means neither more nor less than the fact that 
every soul is eternal and immortal by nature, for 
no beginning or end is concezvabJe of simple units 
and ' individuals.' Thus the line of eristencs of 
the soul extends to infinity both in the past and 
the future, so that every individual has a history 
of his own, however mnch he might be ignorant 
of the events of his past lives in his present ioj. 

carnation. The nature of memory, of the causes 
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whicU obstruct it> and of tbe process of ice 
recover7 have been explained in the ‘ Key of Know¬ 
ledge ’ Co which the reader ie referred in this connec¬ 
tion. But when even the eveate of a few motoente 
ago escape our memory and cannot be recalled, 
what is there in the non-recoUecdon of the events 
of an earlier life, in a different form whose termin¬ 
ation has been followed up by wholesale ‘ con¬ 
stitutional ’ changes, to upeel the irreeistible and 
unavoidable concluaion of rational scientific thought 
that, being an indestructible unit of a substance, 
tbe soul must have been in existence all along 
throughout tbe begiuningless eternity of the past? 
There are no separate air-tight compartments 
in nature, to enable us to hold that, though it 
eiiaied in the past, it remained separate from 
other substances, and therefore outside the 
region of evolution. As a matter of fact, it could 
never have existed in a condition of purity, that 
is to say, free from the alloy of matter, for in that 
case it would be simply impossible for it to be 
bora in this world. As said in tbe * Fraotical 
Path':— 

Ie i^l>doe ot the ceveea of the easonJoent ot a/foolo 
the body of oiettep, it is to beobsorved that la ite natural 
parity the loul Is the enjoyer of perfect wioaoo, aaliiaited 
p^eeptioa. laflalte power aad aaboaeded happiosss, which, 
la tte abecBOe of» resW^otna force or body of some Wad. 
inaet b© dsetoed to be maoifested la the fullest des»® ^ 
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its Mtate. Ths idea a( nch a per/eet being d^candioff 
to Eabeblt a body of fl««h aod thefeby crippling itsBAtofal 
bBlimited perfection ia a samber of ways in too absurd 
to be entertained for a momeot. It follows from this 
the KOI did net exist in a ocadieion of parteoWca prior to 
its present iBcaraation, aod that the existence of ecoe 
force capable of drag^og yfoss Into diiTerent wombs is a con¬ 
dition precedent to their birth in the aereral grades ef life 
Bot how shall ws ooncslTe fepoe operating on eool and 
dragging it into an organism, U not as the action of 
some kind of matter? It is, therefore, clear that tbesoni 
oast have been In anion with some hind of matter prior to 
its birth In any given inoarnation,” 


The truth is that the soul is dragged into 
differeot incarnatione one after another by the 
operatioa of the forces of attraction residing in 
a kind of electrical material which largely entere 
into the composition of an inner sheath, or ^ body/ 
known aa the taijaea aharira ♦ (the body of 
luminoua matter). This ‘ body ’ is the connecting 
link between the fine material of another inner 
Teatment of the soul called the kdrmdna ^Hra 
(the body of k .»^ic matter) and the gross matter 
of the physical organism. The kdrmdna aharifa 
Itself IS the result of the fusion of spirit and mat- 
ter, and accompanies the soul tiU it attain nirvdna, 
when it ia freed of metier altogether, once for all 
and for ever. Till then it is liable to undergo 
ohangee of form a t the end of each incarnation, 

• AS to tbs dssoriptiem of tbs fai/ese snd tbs kdmana' 
aharirat, sea ‘ Ths Priotiotl Pstb/ Chsp. HI snd IV. 
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whdfi, owing to the operation of the physical and 
chemical forces residing in the taijoia skarira, it 
is immediately drawn into a new womb to he 
re^born afresh. 

In no sense ie the present life of the sonl an 
accident pure and simple; it is the outcome of the 
natural functioning of suhstancea Even death 
does not efieot a complete sepatation between 
spirit and matter, for if that were so sU disembodied 
spirits—whether they be socle of men, animala 
or of etill lower beings—would immediately attain 
to perfection and become deified, eioce nckeha 
only implies freedom from matter. It is, therefore, 
clear that the soul would continue to exist in 
associatioD with matter after death; and since 
the association with matter prior to birth ia the 
cause of embodied existence, its association with 
matter after death must also lead to a eimllar 
result elsewhere. 

Tbe union of subetauces always results in the 
limitation of their pure natural fcoctiona, though 
new faculties are produced by it. As the aesociaticn 
of hydrogen and oxygen places restraint on their 
gaeeone ‘ freedom ’ and reduces their function to 
liquid fluidity, so does the fusion of spirit and 
matter rob the former of its natural perfection 
and joy in varying degree. Tbe union of soul 
with matter results in the generation of different 
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kinds of forces, so cue of wfaicli dre obstmctiTe of the 
pure ndtural funofioae of spirit. 

These are they which obstruct knowledge, per¬ 
ception, faith, and efiectlTenesa iuolading general 
energy to accomplish things, in addition to (he one 
which robs us of our pure natural bliss and subjects 
us to experiences of pleasure and pain. Of these, 
the force which obstructs faith is of two kinds, via., 
(1) that which affects beliefs, and (2) that which 
relates to conduct. In addition to the abo^e, three 
other kinds of force are engendered as (he result 
of the foBion of apirit and matter, and these are the 
energiea responsible for the organising of the body 
and its numerous organs and limbs, the force which 
determines the duration of the association of the 
body and soul, and the ooe that regulates the choice 
of a *womb-’ Thus, the soul is subject to the 
following eight ® kinds of forces:— 

* Ab regards tbe solentiSe natara of tUa eouioeratioB. 
obaerratlaQ shows Chat the soul iavolred in the Cfole ot 
traosoigratioa is auble to eojo 7 its nataral perfeocloa la 
respect of haowledge, pereepUoa sad bapplaeas, wbiohs. ther^ 
fore, moat be held io aberaoee hj eooe Inodof forces operating 
«Q it. We thus get three diSerent Iclads et feroe, oamelr, 
(i) those which obstraet koowledge (y&fndoamt^a), ( 11 ) those 
tiiat interfere with p«roept(os, sod (!U) tboae whiob etuad 
in the WS7 of happiness, lesring the seal to experience plea¬ 
sure and pain through the seaees (7edant|ra). Besides these, 
oheerrstlon also proves the existeoce of another kind of 
force which does cot percolt the adoption ot the Right Faith. 
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(1) jnA'n&oarayiiya, the hnowledge^bstuctiDg, 

(2) datsAnavaraniya, the perceptioo-obetract^ 

iDg» 

(3) vedamya^ which regulates the experiences 
of pleasure and pain, 

(4) mohcniya, which is of two kinds: 

<i) dareano-Tnohaniya, which stands in the 
way of the adoption of tbe right faith, and 
(ii) chdrCfiro-ww)hc»»*j/o, which prevents one 
from following the right path (religion) 
in practice, 

TbeeA«pgle« f&IIlog uader this aetd 4 m divisible Into twe 
elessee: tfioee «bioh iater/ere ^tb tbe very ecqaiiltioa of 
feltb, sad those tbet offer opposition to its being pot into 
praotioe. To tbe fotaer olses belong snob foreee as pr^ 
jndiee, bigotry, false beliefs and all those other kiada of 
mental energy—psasloos and eootioea of the worst (anantdnw> 
bundkl) typs^ whose n&ooatroUed aad UAOOntroUable inpetoos- 
ity deprives one of the fall aad proper exercise of the faoolty 
of reflection, the most easeatJal reqaielts for the dlsoerooent 
of troth; and onder the latter type fall all those dee^rooted 
traits of niad—anger, pride, deceit and grsod of different 
degrees of intensity other than the onoetdnubofidhi already 
referred to—which rob tbe miod of determination and 
serenity, and prevent eonoentraUcn of attention, alao oertein 
minor fanlts, sneh as Joking, attaoboisaC and tbe and 
bodily habits and propensities (epw Isslaese) which are pr^ 
Jndleial to an attitsde of Bel(H>OQtrcL Tbos, the fourth kind 
ef force ooBsiats of two distinot types, namely, ( 1 ) darfano^ 
mohaMfya wbiob dees not allow one to adopt the right faith, 
and (t) ch<fritro*«sohanfps which aots as an ebataole on tbe 
praotioal aide of dhcrmo (religlonX 
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(5) dyuh, tbe force which determioee the dcra« 
^on of the aesociaticQ of the sout with its physical 
body, 

(6) namo, or the group of forces which 
organize the body and iU limbs, 

(7) gotra^ which attracts the eonl into a new 
‘ womh * upon which depends the gotra (family or 
lineage) of the individual and 

(8) antaraya, which prevents effectiveoesa and 
interferes with energy in general. 

Every unredeemed soul is under tbe sway of 
the above mentioned forces whose minor snb' 

Apart Iroa the above, ve oust allot separate places to the 
force v»biob deterDlnes the doratioa of the association of the 
son) with its physical body lurma), and to tho enerfiee 
respoDilble for the oaking of that body and its llsbe (adnta 
ftoma). Tbe etatos—descent, lineage and the like—of the sonl 
which really depends on the ‘ womb' into which it is attraoted 
by the operation of tbe forces of chemical affioity and magoe^ 
lam reading In ite two inner bodiaa, the itarmSna and the 
taijam, is also tbs ontoome of a distinct type of energy, which 
is, for that reason, to be treated as a class by Itself (pctns 
kereus). Lastly, we also notice that souls differ from one 
ancptber In respect of physical prowess and tbe power to do or 
achieve what la desirable and desired. There are seTeral 
kinds of ecergiea which limit the powers aod effectiveness of 
tbe son], and they constitute the type known aa tbe anturdya 
harmc, Thesa are the eight main kinds Of force operating on 
tbe sonl in Its anemancipated atate. They comprise 14B minor 
snh^vlsiooa known aa hcrno prehf^tis (energies of IsofffMt) 
which are mlnotely described in the /aloa Books. 
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divisioQS may be studied io the Goa]macaaaT& and 
other works on the Jaioa Philosophy.* Of these 
the first, secnod, fonrth aod eighth kinds of forces 
are called ghd^ {destmctivc/, hecaase they stand 
in the way of the eoul and prevent it from ac^^uir- 
ing the perfection of Gods which it ie hankering 
after. They have to be overpowered before the 
desired perfection can be attained by the sooL 
As rei^ards the means of their destruction, it is 
clear that as they ariee on account of the presence 
of matter, they can only be destroyed by separating 
it from the soul. We shall, tbsrefore, now proceed 
to study the laws which govern interaction between 
spirit and matter. 

The eubject of enquiry naturally falls under 
the following beads: —* 

(i) ibe nature of spirit, 

(ii) the nature of matter, 

iiJi) the nature of the cause of the coming together 
of spirit and matter, in other words, the 
infiuz of matter towards the soul (oaroM), 
(iv> the fusion o! spirit and matter (handhaX 
(v) the checking of the infiuz (someoru), 

(vij the elimination of matter (nirjardf, and 
(vii) mcJuka. that is, the attainment of the natural 

* The Practical Path, by (be present writer, Is also iateaded 
to throw some light oa the anbjeot. 
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purit 7 , i.e.y perfection, on complete libeifl- 
tion from the clatcbes of matter. 

The ahore sub-dhieioiiB of the subject of eoquizy 
arc called (the aeven) taUccts in the Jaina Philo- 
sophj which deals with the entire aubject from 
a purely scientific point of view. Of these, the 
first and the second hare already been sufficiently 
dealt with, the third and the fourth bear reference 
to the nature of the interaction between spint and 
matter, the fifth and the sixth to the process of 
separation of matter from the soul, and the laat to 
the punty of essential nature, that is, the perfection 
of Gods, obtained as Che result of the destruction of 
bonds. 

Observation shows that the soul la affected by 
all kinds of actions, mental and physical, including 
speech. This is evident from the fact that the 
sonl Cakes cognizance of them, that is to say, is 
aware of them. Bat before the soul become aware 
of them it is necessary that they should produce a 
modification of its substance, that is to say, a eharact* 
eristic change in the state of its cooscioasneSB. 17ow, 
since no modification is possible from a distance, 
that is, in the absence of a material agent, i.e., the 
actual contact of some kind of matter, it is certain 
that there must be a substance which flows into 
the scull modifying its condition and affecting ita 
awareness, with every thought, word and deed. 
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Bat, apart from matter, there is no other substance 
to enter into interaction with spirit It follows, 
therefore, that matter flows towards the soul with 

every thought, act and word. The first great law of 
interaction between spirit and matter, accordingly, 
may be laid down as follows 

AU otitona of emhodied living heings, 
mentol or phyewol, inducing tpuch, are occomponi- 
e^hy an inftw of matter towards the aoid. 

It will be seen that our first law of interaction 
only concerns the process of influx which accom¬ 
panies every action; it has nothing to do with 
the question whether it actually make an impree- 
sion on the sool, for that depends on whether the 
soul be attentive to the in^coming stimulus. It 
must hare happened within the experience of every 
one of us that we have failed to notice the taste 
of viands put before us whenever attention has 
been deeply engrossed elsewhere. The physiology 
of taste goes to indicate that while the bulh of 
food passes into the stomach through the gullet, 
some finer particles of relish reach the soul through 
the glauds of taste and the nerves connected with 
them, enabling it to feel and enjoy the taste of each 
morsel. But the relish particles must be there all 
the same in either case, whether the aoul attend to 
them or not. It would follow from this that they 
do not combine with spirit, except when they find 
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the door opeo and the chamhar maid oC the soul 
waiting to tahe them into the presence of her 
mistreas. Tbia mald-io-waiting is nothing other 
tbas attention which opens the door to the iccom< 
ing a^ CQulns. B at attention always i mplies intereet, 
whether it indicate the merest wish to hnow or the 
moat paaaiooate longing to embrace It would 
follow from this that the fusion of spirit and matter 
cannot take place uolesa the soul be first thrown 
into an attitude of desire, which signifies its inabi¬ 
lity to resist the advance of the intruders who 
readily combine with it The companiouehip of 
spirit and matter, then, depends on the sweet 
will of the soul, and might be avoided if it so 
desire. 

As regards the degree of intensity of bondage, 
investigation into the nature of the mental condi¬ 
tion, known as depresses, reveals the fact that its 
triiephy»ologicaI significance lies in its literal sense 
Since no change whatsoever can possibly occur in a 
substance without the intervention of a material 
agency, we must concede that de-preasion (from 
down, and prelum, to press) is felt whenever the 
soul is pressed down heavily by the weight of matter 
flowing into it in consequence of its infelicitons 
thoughts. The opposite kind of feeling, namely, 
de-light, similarly implies a lightening of weight, 
and actually means that a certain amount of the 
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of tli6 soal, which again mast consist of 
natter, has been lifted off it. 

We ba^e already seen that the imposing of obli¬ 
gations acta by way of a stopper, and pate an end to 
the feeling of delight which aneea by the remoral 
of eome portion of the sonVa burden of worries ; 
and experience and obserration combine to demon- 
strate that worrise do not depend upon the nature 
of the anbject-matter in oonoection with which they 
arise—eioce many persons worry themeelrea to death 
over things which others would talre no notice 
of—but on the degree of vehemence with which mind 
dwells on a particular object of wish. This amonnta 
to saying that Che intensity of hondTia (bondage) is 
determined by the element of deeire, which takes* 
four diferent forms, and appears as greed, deceit^ 
pride and anger. Desire, tbns, opens up, as it 
were, the pores of the aoul through which imm^ 
diately penetrates the poison from outside. Over¬ 
powered by desire the soul is helplesa against the 
onslaught of ita foe, and succumbs to its influence. 
These facte entitle us to enunciate the following 
proposition which may be called the second law 
governing interaction between spirit and matter. 

• Qr««d. \t will be eeeo. is bat aaother w^rd for dvelro, to 
gntll; vbiob dsoolt ta rosorted to; spd prido arise* from 
the poesesaioD of wbat is dssirsble. while aoget blazes Qp in 
coDBoqaeooe of beiog foiled !& &n endeeroartc eeoure enobjeot 
o( dsetse or from woonded pride. 
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Ths /tmon of spirit and matter daes not taJte 
place except wher^ tke soul i$ throion into a cond^ 
tion of expectancy, i.©., weahnese. 

It U a coroUarj to this that the giving up of 
desires wbich produce the condition of weabcesein 
the eoul meet seceeearily bring about its liberation 
from the thraldom of matter, also described as the 
bondage of karma on account of karmas (aotions) 
being the pnmar7 causes of the material in£ax and 
bandha. A second corollary to he deduced from this 
rule is that the bondage of karmus cannot poesibly 
be terminated by any agency outside the soul itself 
The reason for this ie to be found in the fact that 
no one can possibly control the desires of another, 
which being the principal cansea of the fueicn of 
apirit and matter, must continue to produce their 
effect so long ae they exist. 

Keaunciacion, that ie, the withdrawal of atten^ 
tioD from the outside world, the giving up of all 
worldly pureuits and undertahinga, the abandon> 
mest of all desires, then, is the principle of succeee 
on the spiritual path. But the (question ie, how to 
develop the epint of renunciation is eucb a way aa 
to enanre its auetentation ? Erratic action will not 
do ; the top caonot be reached by haphazard jumps 
and ffighte in the air. A ladder muet be found 
which would take one, etep by step, to the top, and 
save all the falls and bruises oonse<iuent on them. 
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Dharma (religion) furniebes just such a ladder 
as is required, in the shape ol iojunctions and mles 
of conduct. It divides proper conduct into two 
parts, nUckaya and vyavahira, of which the latter 
is the cause of stead inees and stabUitj of the form¬ 
er. VyiXMhdra iharitra (conduct) is meant for the 
houeeholdere who oannot aSord to renounce the 
world at once. It consists in the worship of deco 
(God), guru (Preceptor) and (Scripture), and 
in the observance of vows which steadily become 
more and more austere as the eoul progresses on¬ 
wards. Vyawhira dharma finally enables the house¬ 
holder to renounce the world and to apply himself 
to the attainment of perfection in nisekaya conduct, 
consisting in a compUu rennnciation of all desires 
and in becoming absorbed In one’s own sell The 
householder’s conduct is the theme of the present 
work, wbiohprescribee rules for the period commenc¬ 
ing with the inception of Right Faith and ending 
with the entry into the holy order of munu (monks). 
During this interval the seal passes the first five 
stages on its journey towards the goal of perfection 
and bliss, and qualifies itself for the more up-hill 
work commencing from the sixth. These stages 
have been described minutely in the Scripture, and 
may also be studied with the aid of ' The Practical 
Path.’ The eleven proHmae, described in the text, 
are so many steps on the fifth stage, and must be 
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observed, if steady progrees is to be maintained in 
the future. There is no good in upsetting the order 
given; that will only result ia euflecing and pwn. 
It is well to know that Jainism is not the product 
of a finite mind whose conclusions might be over¬ 
ruled by others endowed with better judgment and 
undeistandlng; it is the Truth revealed by the 
Omniscient Ttrthdmftaros, every single detail of 
which bae been confirmed by the experience of a 
couatlees number of Siddhas (Perfect Souls) and 
Saints. Its agreement with Reason is indicative of 
its rational nature, but not suggestive of an origina¬ 
tion from a finite human iotellect. 
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The Ratna Karanda Sravakachara. 

PART I. 

SR: I 

HI^Ri qf|;?rt #!TR^ I111| 

I how to Srf Vardhamfloa fifahSvira, who haa 
w8ah€doff[all]ihe impurities of sin [U, harmtu] 
from Eie aonl and whose knowledge reflects lie., 
embraces] the entire hkdlchi.^ 


M ^ II 

•Ihe koewleds^e gf fejfeSIoAa omolacieooe pnreaad 

e!iDpU, lofa» teioff the aod oloko »U the rest of pof® 

space which He« boyopd It. Hote obejsscce I 3 offered to 
R^la Mahtyfca, the l«t Tirtharpk^ on the greoad of 
^ heyiag ettainod oomiscieoce end also beoioee He U the 
^rojer ^ theforoee of har«a. The 4c\^ry., who wishe. to 
^In to the pwltioa of glory atteined hy the Holy Tlrthan. 

aataraUy praiees two of the dlyine qiulltiee of the 
Gme Muter to devebp them lo hia own soul 
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WblcU frees souls £rom the pain end misery of 
embodied existence snd mstaU them in sapteme 
hliss, that excellent fcorma-destroying 
(creed) I pieech [unto you]. 



I 



\\\\\ 


The Heaters have described the Path (to 


nirodna) to consist in Eight Faith, Eight Knowledge 
and Eight Conduct, whose antitheses [that is, wrong 
beliefs, wrong knowledge and wrong condtict] are 
the causes which prolong the bondage of eonls. 
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To believe» by fulfilling the eight requirements 
of true belief and without the three kinds of error 
and eight kinds of pride, in the true God, Scripture 
and Preceptor, the causes of the highest good 
[«. 6,, mok^z], is called Right Faith. 


Explanation .—The belief that the Jaina Tirtharji- 
karas are the true Gh>d5, the Jains 6^tras the true 
Scripture, and the Jsina Saints the true Preceptors, 
is called Right F»th. The true believer should 
sa^sfy the eight requiremente dsecribed in verses 
IMS and should be free from three kinds of error 
(verses 22>24) and eight kinds of pride (verse 25). 
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Wt^!t ^ptot ^nwr n ^ n 
In the nature of things the true God should b© 
free from th© faults and weaknesses of the lower 
nature; fhe should be] the knower of all things and 
the re7ealer of dharma ; in no other way can 
divintiy be constituted, 



^ UFITH: ^ ST^twit 11 % II 

He alone who is free from hanger, thirst, seni¬ 
lity, disease, birth, death, fear, pride, attachment, 
aTereion,iafafnation, worry, conceit, hatred, uneaei- 
ness, sweat, sleep and surprise is called a God. 

5*pIanoti(m.—-The Jaina TiHhaTrikaraa st^ free 
from the eighteen kinda of blemishes described in 
this (verse). 




He who Is the enjoyer of the highest status, who 
is of unsurpassed splendour, who is free from all 
kinds of desires and impurities of sin, who is en¬ 
dowed with omniscience, and devoid of beginnbg 
end and middle fic., personal sums and ambitions], 
and who is a friend of all kinds of liriog beings— 
such a Teacher is called hitopadeH^^ 


• BitopoMf !■ be who itnptrta » asetol lesson. 



4 


BAT^K ^AftANDA SGAVlXAOSARA. 


fpff gwra ftRT vAi 9ITFT! 5nfeT IRh 1 

II < II 

Just as a drum gives out sound in coneequ- 
saee of the contact of the drumcoer's hand, but 
without any desire on its own part, so does the 
Teacher reveal the Truth without any pereoaal 


motives of his own. 

Explanation .—Revelation is not made by the 
omniscient TiHhaipkara because it would serve 
some purpose of Hie own, but because there ie a 
tind of relationship of cause and effect between the 
quality of daya (mercy) of which He is a living 
embodiment, and ^e suffering of the embodied 
souls. Tor this reason revelation bursts forth, as 
it were, apontaneouBly and without efort, from His 
b^ng at the mere sight of the sufierlng of others. 


sfOTffrrro^scq^ii ^ ii 


That alone is true Scripture which is the word 
of a TirOiajiikara, which cannot be over-ridden in 
disputation, nor fdsiied by perception, reason or 
testimony, which reveals the nature of things, 
which is helpful to men, animals and all other 
Hods of beings, and which is potent enough to 
deatroy all forms of falsehood. 

Bxplanation.-^'Ih^a dchdrya gives hers the six 
principal characteristics of the Jsina Scripture. The 
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word of the Tirtharrikara is never in conflict with 
TftUd knowledge, however dcquired ; it is never 
coached in mystic or mythological language, bat 
reveals the nature of things ae they exist in nature. 
For this xsaaos the Jaina Siddh^nla has nothing in 
common witli dogmatic theology or mysticism, and 
is a purely scientific system of rational thought, 
capable of raising the human sonl from the lowest 
depths of sin and despair and of inatalliDg it in the 
coveted Supreme Seat. The next great characteristic 
given hy the deh^rya is the OLuaUty of being help¬ 
ful to aU living beings, without exception. Dayd 
(mercy) and ahitusd (non-injaring) being the funda¬ 
mental tenets of the Holy Siddhdnta, Jainism can 
never be ranked with those other creeds whose 
teaching inculcates, directly or indirectly, the 
taking of life for sacrifice or food. Thus, at 
every stage of ita activity, Jainism always tends 
to protect and advance the interests of all kinds of 
living heiags. « 

The last great characteristic of the Holy Scripore 
is that it is by itself capable of destroying falsehood. 
This is only natural, for it is a peculiarity of 
the scientific method which, being commendahle 
to the most exacting and critical intellect, cannot 
hut destroy all forms cf error, doubt and ignunnce, 
the three constituents of falsehood. It will he seen 
that Jainism proceeds by describing the nature of 


SATlfl KiRAKDA 8BAVAKA0BARA. 

existing eubsteoces, dealing fully, in so far as is 
neceeeary for the purposes of religion, with the qua¬ 
lities or attributes which arise from tbeir interac^on 
in the course of evolution. It has nothing in common 
with dogmatiam^" thou shalt do this,’' and “ thou 
sbalt not do that,’* etc.,—nor with myedc mythology 
which says one thing and means quite another. 

^ n M 

That Preceptor is praiseworthy who hss no ds- 
sirea for sensuairpleaBures. who has renounced all 
worldlylJoccupatioDs and posseeaions and who is 
always absorbed in study, meditation and self- 
contemplation. 

cTO 5TFTO I 

II U II 

The Bight Bhgas of Right Faith. 

The nature of substances is as is described 
therein, is exactly as described, is not different, nor 
even otherwise—this kind of unabatable faith, 
steady like the unwavering lustre of the sharp edge 
of a sword, in the Jaina Siddkdfito is [the first limb 
of Higbt Faith and is] called nih4afiliita oAga. 
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EnWrirMniDgno desire for eeasual eojoTment, 
knowing it to be hopeleasly dependent on harma$, 
tranaient, involving Ironble in ila procurement and 
the eeed of ein, ie the [second limb of Eight Faidi 
called the] 

^WSp€%e?raT It HII 

To love the virtuous for their excellent qualities 
without feeling disgust with their bodies, winch, 
though impure by nature in all cases, are purified 
in their caee by the triple jewels, i. Bight 
Faith, Right Knowledge and Right Oondact, ia 
described as nirweAifciintc [the third limb of Right 
Faith]. 

BseplOTiotion.—Non.Jsinae generally express dis¬ 
gust at the eight of Jwna ascetics whose rules of 
conduct do not allow them to attend to the etnhel- 
liehment of their physical person. This verse 
pointe out the proper mental attitude for a true 
heliever,—he should respect the virtues of the 
saint, and love him for hie self-control, but 
should not feel disgust with the impure or unclean 
stats of hie outward self, i. e., body- Conceited 
and developed in the filthieet part of the body of 
its female parent, full of urine, faces, saliva and 
many other similar iropurities, how can the body, 
asks the ieh4rya, he regarded as clean ? Let him 
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who would laugh at the dirty condition oi the body of 
the Jaina eaint remember that, in its true nature, his 
own body ia but a basket of stinking unsightly filth 
covered over with leathern parchment. There is yet 
an important dlstinctioT] between hie body and that 
of the saint which conaista in the fact that, while his 
own carcass is filled, to the full, with the refnse 
reeulting from unrestrained sense-indulgence, the 
saint's contains less filth, bo^ quantitatively and 
qnalitaUvely, owing to the control which he pute 
on his senses. The difference between their bodies 
19 then reduced to this that the saint’s is actnally 
the purer of the two, though the other appeare 
to be more attractive outwardly, ^nd, so far 
as the purity of the soul is concerned, the man 
who scorns the sunt is nowhere as compared with 
him whom be likee to scorn, since the very fact of 
ridiculing a true saint is an indication of gross 
ignorance and sin. The dirty, untidy appearance 
of a muni (ascetic) is a necessary step in the 
path of progress, and is unavoidable at a certain 
stage. 

As a matter of fact, the attainment of ntrudua ia 
consistent only with a complete absorption io one’s 
own dtman (soul), and necessitates Che withdrawal 
ef attention from the physical body and the outside 
wtnld, so that the Jaina householder, who is ezpect- 
ed to be a pattern of cleanliness, is enjoined to grs* 
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dually tram himsalf to neglect hie deelty ‘ prison, ’ 
the hody of matter, and to study the welUheing of 
his sonL The ascetic, who has renounced the world 
and who wishes to reach the goal in the shortest 
epace of time, naturally lays all the strese he can on 
spiritual raeditation, and can ill afford to waste hie 
time on studying such useless and progressHobatmct- 
ing matters as the attractiTenses of his person. Hei' 
ther is he a loser in the long run, for the destruotios. 
of hie gh&tid ^ karmas at once raises him to the 
status of divinity, when those very beings who used 
to ridicule him fall down at his feet. It will be 
now evident that those who affect disgust at the 
sight of a Jaina monk are never likely to attain 
mredus, for neglect of the body ia an absolutely 
unavoidable necessity for the pilgrim’s progress, and 
he who has nothing but loathing and disgust for tbo 
kind of life which those who are striviog tc reach 
the goal lead can never be induced to set hie foot 
on the Path. For the same reason those who 
object to the nudef appearance of the Jaina saint 
also debar tbemselves from niredoa. 

* Shtf tarfMOf are tho$9 energies of harmo whicb b*p the 
manifestAlion of the divine nttriboCae of the sonL For a 
fizrth«r explanation of the snbjeot, see The PraeUcnS Path, 
pages Sfi49. 

I Those who find fanic with the latna aaiste for their nndlty 
oaonot be said to realise the fnll import of the ali^beorbing 
eontenplatioa of one's self neoeasary for the deeCmstlon of 
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Non-TecogDition of the authority of falso croads 
which can only Uad to pato, find of thosd who are 


the fcannie bonds. It la no uo dooyloa tbo fftot that Aamoi 
enanot b* dostreyod no long as Attention U not oompletelr 
vithdj‘*'wo froo) tbe pbTalcal bod? sad tiie world of aeofles sad 
direoCed inwardly, wltbont warerinf or beoitaoojr, to tbo 
dtfnan (aoal) ftsolf. Bob bow aball tbla bo aceompllabed if the 
niad la worried over tbe ways and ineooa of procuring oven 
a lanQcff (a narrow atrip of cloth worn orer the private 
partal f 

It )a thus clear that DO one who wishes to attain molutha 
(aalvation) oan afford to affect dieguat with tho boly saints for 
tbsir ondlly. And, so far as decancy is ooneerasd, let os not 
forget that ths point does not arise in oooneetics with reli¬ 
gion and art, cannot, most- certainly, bo allowed to 
intorfero with the attainment of the great Ideal of tbe soul. 
It is woII-hoowD that most of the fierlptares of tbo world 
oootain matter whioh would he regarded as highly isdaeent if 
met with OQtside the stored literatore; and no one will bo 
found hold eaoQgh to deny that nude piotorea and atatoee of 
both seze» are not only exhibited pabliely, as worka of art. at 
noeeuos and show*roocQS, bat also had ooaspioaoos places in 
tbe drawing-rooms and parloore Of the most respectable and 
Tirtoona families in all grades of society. To respect also of 
the inadmisBlbility of tbe poiDt where tbe Idea! of tbe sonl is 
conceraed. It is safBcieat argoment to say that all worldly 
* trafBc ’ wonld come to a stand'StUl sboald Qltra'pmdiah 
notions be permitted to sapplaot or Psorp tbe place of praeti* 
cal Itaalthy virtae. What harm, for lastaooe, would not the fraS 
Uttla Infant In arma aoffer, sboald its parents refoae to attend 
to its oemforte and oleantlaess on the ground of its nudity f 
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«B»bliBiied tlereio, by thought, deed or word, is 
[the fowlh limb of Right Faith, and ia] knowa as 
the an^a. 

Wbat, likewise* tDight not bftpp«Q »tbo alok imbecile whcse 
BUM deoiidod to ftttcnd ©n him from coofliaerUiOoi of 
ft alonar Bdlnre ? Bverj tU touital iftifttions befreftea boa- 
bftod and wife wmild be rendered infellmbone, ebould the 
dooCriae of nnaitj being teatomoont to indecency be extended 
to the priTftoy of their retiring apertaente. 

It will be thog erident that there is nothing indecent la 
nudity iteelf, which beoomee objeotion»Me ooly when It ie 
intended to aeaail Tirtne ead modeety, This point ie well 
cUnetreMd by the story of cerUin heeToaly dsmeela in the 
Hinds Parioee. These celestial ladles were once aportisg in 
water in a tank when a youag man. stark naked, pawed eloae 
by them. They were naked alao, bat took no notice of him oud 
resained ea gaged in fon and frolic M before. A little while 
later they saw the yonog man's aged father walking ia the 
same direction, when they immediately mibed out of water 
and botriedly resumed their apparel. The explauatioo of thie 
extreordlcary ooudnot given la tho Pnrdnaa ia that the 
yonnger man had no eyse for their beaaty, though ho paasad by 
looking at them, while the extreme old age of the dlder one 
did not prevent hie feaetiag his eye« on their cbaros. 

It would be disastrous If a misplaced seaae of decency were 
allowed to mar the progress of the soul, condemning it to 
ocntionally sndergo re-blrtbs In diferent cooditiona oflife, 
the best of whioh can hardly be said to aflord any real mcmeats 
of Joy. The Jeina s»iot, whose vow of chastity is of the most 
aod unbending type, goes aboct naked, not because he 
wishes to sedeoe any one from the path of Tirtoe. bnt bscousa 
nirrgpa curHiok possibly ba attoinei wnthout the renuneiotion of 
the very loaf article of apparel and toaridly goods. 
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To remove the ridicule raised by ignorant [and] 
inoompetent men on the naturally pure ‘path’ 
of Jairdsm is [the fifth on^a of Right Faith, and is} 
hnowQ aa upa^^iOTja. 

sn^s feiftr^urg^ ii n 

The re-eetablishing therein, on the part of the 
lovers of Truth, of those who are wavering in Right 
Faith or Conduct, ie called e^ittkaraw [the sixth 
an^o of Right Faith} by the wise. 

11 \\ 

Entertaining love and proper respect for one’s 
co-religionists with mental purity, and not from 
crooked motives, is called tdUalya [the seventh limb 
of Right Faith]. 

^WRfvrftiT3nftRnf^3F i 

11 u H 

To establish the glory of the Jaina 8iddk6nta by 
removing, in all suitable ways, the dense clouds of 
ignorance is pmhh&vanS [the eighth anga of Right 
Faith]. 

*rai ii ii 
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ra’nw ^ 0«rin^CTit ^ ii h 

Anjaca tliief in the fitet afi^a, then Anantamati 
aie renemhered ; Uddayana in the third and Hevati 
in the fourth are considered [most excellent]. Then 
Jinendrabhahta, after that Vari$en» and V49U 
Kmn&r and Vajra Kumir [respectively] in the 
remaining [two, i.e., seventh and the eighth angaa 
oi Right Faith] have attained to fame. 

Exf^nation .—The biographies of these great 
personages, who have ac^nired undying fame by 
excelling in the difierent cftgoi of Right Faith, 
are given in the Jama Pnranas, and may be 
atudied with their aid. They are omitted here, ae 
they are calculated to swell the bulk of the 
book. It is not to he supposed that the persoD> 
ages named exhaust the list of true believers ; there 
have been many famoos Jainaa, though th^ are 
particularly noted for the specific qualities evolved 
out by them with reference to right faith. 

^ ft H U 

As an inoomplete moTttra (magical formula) is 
powerless to remove the pain and suffering arising 
from venom, so is the faith which is imperfect in 
rts limbs not able to pierce the line of [repeated] 
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births [t.&, is not dhle to obtain emancipation for 
the son]]. 

II M 

Bathing in [the so^aUed sacred] riTers and 
oceans, setting np heaps of sand and etonea [ae 
objects of ^rship], immolating oneself by falling 
from a precipice or by being burnt np in fire (aa in 
aat^ are (some of the) common mur^tda tfoUies). 

1 

ii ii 

The worebipping, with desire, to obtain favour, 
of deities whose minds are loll of personal likes 
and dislikes is called the folly of devotion to false 
dimity. 

£rxphi7iotton.—This verse is directed against the 
worship of certain powerful beings belonging to 
the tribe of ' demons ’ residing in the region of the 
nniveree called Pfit&la. They are a people like unto 
ha man beings, though possessed of great miraole> 
working powers. They have passionate natures 
generally, and are famous neither for self-cootrol 
nor wiedom. Several of them in the past aeem 
to have imposed upon mankind, and some are still 
worshipped by uointelligent men. Their worship 
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is the deva-mur^td condemned by the dchdrya in 
this Terse. As to the grounds of condetonetioo, 
perfection in knowledge end happiness being the 
Tsry nature of the soul, evidently he who begs for 
favours from another betrays gross ignorance of hia 
own nature. Similarly, he who demands worship 
from another, in lieu of petty favours which be 
may be able to confer on his followers, can neither 
be full and perfect in himsell^^else why desire 
to be worshipped—nor be a true friend of hU 
devotees, for the boons that be can confer can only 
afford sensual pleasure which is not the true Ideal 
of the soul. 

^ II II 

Know that to be gwru-murl^ld which coosiets 
in the worshipping of false ascetics revolving in 
the wheel of taifii&rc [births and deaths], who have 
neither renounced worldly goods, nor occapatioDa 
nor (causing injury to others). 

95 * I 

The sages who have crushed out all traces of 
pride from their souls describe mada (pride) aa the 
intozioatioQ of self in respect of eight particulars: 
(i) learning, (ii> worship, (iii) family, ^v) tribe, 
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(v) power, (vi) affloeno© or accomplishroents, 
(vji) roligioue austerity and (viii) person. 

That conceited person who ia led hy his pride 
to show disrespect to virtuous men, in ideality, 
destroys his own faith, hecauee in the absence of 
those who put it into practice 4karma cannot have 
an existence. 

Explanotton.—Religion only lives in the souls 
of those who practise it and can have no concrete 
existence by itself. Hence those who insult the 
virtuous in whose hearts dharma has its abode can 
never be religious themselves. 

If there he cessation of sin, other things— 
wealth, prosperity, etc.,—are not needed (sinlesaues 
being the sonice of bliss itself); but if the influx 
of sin still continue, then what purpose can be 
served by wealth and the like ? 

Ssplano^um.^Tbis verse is designed to create 
the spirit of vaird^a tienunciation) in the soul; 
for, what shall a man profit if he gain the goods 
of the world, hut lose his own soul ? Gertrinly, no 
truly useful purpose is ever served by riches ; their 
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acquisition ia asBociated with sin, and so is their 
enjoy/noDt. They, howeyer, who renounce worldly 
possessioDB become heir to great prosperity and 
pomp in tlieir next life, and acquire them without 
trouble, hence sin. The dehdfpa, therefore, says 
that there is gain in the renunciation ol material 
goode, but not in their acquisition. 

^ I* H 

The fflory of Bight Faith. 

The Propounders of Dharma describe ©yen alow 
caste man possessing Right Faith as a diyine being, 
likening him to the infisible radiant splendour of a 
live charcoal lying hidden beneath a heap of asbes. 

>aT 5!ro?f i 

TO ii n 

A dog becomes a deoo and a dew hecomee a 
dog from yirtue and yice respectirely ; from dfutrma 
Hying beings obtain eyen such prosperity as is 
indescribable in worda 

tram ^ I) II 

He who is purified by Right Faith should not 
salute or show reverence to a false deity, scrip¬ 
ture and preceptor, even from fear, expectation of 
good, attachment or greed. 

i 
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srm^ II II 

Righc Fftitli 18 entitled to precedence over know¬ 
ledge and conduct, becanse it acts aa a pilot in 
guiding tbe eoul towards nirv&vA. 

S^a^Ianntton.—Right Futh ie the cause* oi 
Right £^now]edge and Eight Conduct, and, there* 
lore, entitled to precedence over them. 



^ II II 

Just ae cue cannot have a tree in the absence 
ol a seed, in the same way it ia not possible to have 
the origination, continuance, growth (or increase) 
and fruition of [Right] Snowledge and [Right] 
Conduct without acquiring tbe Right Faith in the 
first instance. 

£xplonatton.—Diacrimination leads to Eight 
Faith in the first instance, and Right Faith then 
transform6 knowledge into Right Enow)edge and 
leads to Eight Conduct 

II xx II 

The householder, whose interior is illnmined 
with Eight Faith, follows the ‘ pathbut the 
ascetio involved in wrong beliefs is nowhere near 


*8«e IVx PnxNtfat Pat^ pp. 1}4 ftod toot-sute. 
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U;fortbiB reaeoa the ^eoligbleoed’ houaeholder 
is considered superior to an ascetic devoid of true 
faith. 

Bxpianatxon.—K^ a rale, the ascetic has prec^ 
deuce over the houeebolder, because of his aecetiC' 
ism ; but since conduct without faith can never be 
pure, the dch&rya says that aeceticism without faith 
ie inferior to faith without aeceticiaxo. 

11 II 

In the three periods of time and the three worlds, 
there is nothing more auspicious than Right Faith 
for the living beings, nor anything more inaus- 
picions than a false conviction. 

i^ajpbinaiion.—Right Faith leads to all hinds of 
prosperity and ultimately also to supreme bliss; 
but falsehood is the seed of all evil and underirable 
conditions of existence. 

Those whose mind is illumined with Right Faith 
may not observe vows, yet are they not re*bom 
in bells or the lower gradee of life; [they escape 
from] neuter and female sexee [as well as from 
birth inj a low family, physical deformity and 
short life; nor are they overtaken by poverty. 
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44Aiqpa \\\%}\ 

Thode whose hearts have bee& purified by Right 
Faith become the brde of splendour, energy, wis¬ 
dom, prow 668, fame, wealth, victory and greatneee ; 
they are born in high familiee, and poaeese the 
ability to realise the highest ideals [dharma (reli¬ 
gion) arlha (wealth), kdma (enjoyment) aad mfksho 
(salvation)] of life ; they are the beet of men. 

11 ^^5 Tl 

Those who have the Right Faith are bom in 
the heaven-worlds where they become the devotees 
of Lord Jinendra, and, endowed with eight kinds 
of miraculous powers and gieat splendour, enjoy 
themselves for long rniilenniums (here very great 
periods of ^e] in the company of devas'^ and devdng~ 
nds. * 


U44^Im ^nritferNreron: ii \< » 
Those who are endowed with Bight Faith are 
attended upon by great emperors and kings; they 
acquire all the most wonderfol things in the world ; 
the entire earth comes under their sway, and 
they are competent to command all men. 

* D«oa$ are tbe enale residents of hoaress, and tbeJr wives 
are oaUed dwdxfiutr. 
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; \ 

^^ra^rern \\\K\\ 

By virtue of Right Faith xaeo acquire the 
dupreme atatue oi a Tirthatjikara, the Master vho 
knows a]) things weU» whose feet are worshipped 
by the Rulere of devas, Lords of osuroa® and Megs 
of men, as well as by holy saints> who is the support 
of dharma^ and the protector of all living beings 
in the three worlds. 

tweil 

They who take refuge in Right Faith (finally) 
attain to tbe Supreme Seat, i. e., mok^, which is 
free from old-age, disease, destruction, decrease, 
grief, fear and donbt, and implies unqualified 
perfection in respect of wisdom and bliss and 
freedom from all kinds of imparities of karma. 

ftw ^ m: II II 

* ^turaa, broadly apaaklag, are the inhablCaats ot the 
ragioa ealledthe Pitdlo loka. 

t Tbe literal rendeneg vealdbe the aopporter or preeerrer 
of the wheel of dJiaitnA (religion). 
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The h?tavt/a,° who follows the creed of the Holy 
Tirtho^arM, acquires the irameasur&ble glory of 
dew-life, and the diecnet of a ehahranrtt, X before 
whom kings and rulers of loen prostrate them¬ 
selves, and, attaining to the snprexnely worahipfnl 
status of Qodbood. [finally also] reaches ntrvdno. 

Thus OBds tbo first part, dseerlptive o( Right ITaith. of the 
iUtosEsnads Sr&TAk&chirs, cocnpoeed by SH damsats- 
bbadrs flwdmf. __ 

*He who hike «be poWnUsUty to attsiD nirtKf'jo is esildd 

bltatryo. 

f Tbs dUoas is & of divlns wsspoo. 

X A ehoftroeotti (s % grsst cmporop who wiolds tbs divine 
wespoB bsowa ss cboJrro. 



PART II. 

CHARACTERISTICS OF RIGHT KNOWLEDGE. 

That which reveale the nature o£ things neither 
inenfficiently, nor with ciaggeration, nor falsely, 
but exactly as it ie, and with certainty, that the 
knowers o£ Scripture call Bight Knowledge. 

i\ « 

[One of the departments of] Bight Knowledge is 
‘proAdmanuyoga, which deals with the ideaU [(ihar- 
mti (religion), artha (wealth), kdmu (enjoymeot) and 
moheha (salvation) ] of the soul, and which, pro¬ 
ceeding from the atandpoint of virtue, deacribee 
the lives of great men, and is a treasury of useful 
^owledge and suhjecu for meditatiou. 



a<uinh i <>ft ^ II 

Right Knowledge also embraces karar?anuyoga, 
which enables one to perceive, as if iu a mirror, the 
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diTieions of spaed* and tbd cUsngds of timo as tveU 
as ths four conditions of life.f 



Riii^bt Knowledge also embraces (^lofv&nuyo^o.^ 
which specifically deals with tbe subject of com¬ 
mencement, derelopment and maintenance of con¬ 
duce preacribed for laymen and ascetics* 

ii ii 

Draijy^nuyoga [tbe fourth department of Right 
Knowledge] iEnmines, like a lamp, the true tattoos 
(«8entUl principles)—ytea, ajiva, etc.,—virtue, 
vice, bondage and freedom, as well as amplifies [or 
intensifies] tbe light of ^ruta jHdna (knowledge 
derived from meditation or study). 

TbM ends the Boeond part, dMoriptiTe of Rjgbt Znowlodge, 
of theRatp&Eanoda ^rdTaktobfira, composed hy ^ SatoaMB- 
bhoSra Suomi. 


* Tbeespr«ulon lokdtoka afffBiSoBtbe entfretjot apMe. 
that ia bo m 7» tbe portion oooopTed b; tbe VDirerae of netter 
and form m well as tbe region of pore Bpaoe boTood it. 

ITbeJaiQft Siddhtinm deala-nitb Uriof beings under four 
beads aa follows :— 

(i) dftooeti (the devo ktogdom) which mesna tlfe In 
beavons, 

<ii) norabsoatf {tbe fiarolra kingdom) or tbe condition 
of existence as a denisen of hells, 
fiJ]) monuibifapaft, or tbe boman kingdom, and 
(St) Mr/jRchaeoH wbfeh iaolndes all other fonna of Itfe. 



PART m. 

NECESsrry for the adoption of right 

CONDUCT. 


«TJn sifirrot w%i ii hs \\ 

To «boia Right KnoTvledge has acctoed by 
virtae of the acquisition of Right F»tb, oa the 
destruction of the darkness of fUth'obstrccting 
infatuation, that eTcellent soul begins to practise the 
rules of Right Conduct, to be rid of personal Uhee 
and dislikes [that is, to attain to the state of desire- 
leescesAj. 




M uy u 


From the destruction of the elements of love 
and hatred are destroyed the five kinds of sin, 
TiirjiS^ and the lihe, for no ooe would ever be found 


serving kings who has no desire to earn his living. 

Bxplanaticm.^J)e&T6, whicl) assumes the form 
of attachment and aversion [or love and hatred] is 
the canse of and other kinds of ^; hence, 
he who destroys the element of desire in his soul 
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does eot commit ein, just ac do one who doee not 

'"leli to earn hie living ever ontere the aervicd of 
kings. 

Sv»r»d, falsehood, theft, iinohastity and attach¬ 
ment to wordly goods—the stopping of these five 
channels of ein is the conduct suitable for him who 
is endowed with Right Knowledge. 

TOd 9^%iA I 

wTOpnt II II 

Right Conduct is of two kinds : saif ala (perfect or 
unqualified) and tfikaia (imperfect or qualified): 
of these the unqualified is observed hj ascetics who 
have renounced all things, and the qualified hy 
laymen still eniaugled in the world. 

1 

^ II *\{ H 

The conduct prescribed for a layman is of three 
fande and assumes the form of aw, guna and nkAd 
tratas (vows), which comprise five, three and four 
kinds each, respectively. 
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Aw (oinor) vratoi (vows) cooslst in the SToid* 
ence of the grose forms of falsehood, theft, 

ancbastity and love of poesessions. 

sfftsifej II H 

Refraining from injuring living beings having 
two or more eenses, with a deliberate act of mind, 
speech or body, is any of the three ways, 
idrifo and TJMinondt, is called oWji«d aw vrata by 
the wise. 

B*pianation,—The layman who has taken the 
TOW of refraining from himrd does not intentionally 
injure any form of life above the class of one-sensed 
beings (vegetables and the like), by an act of mind^ 
speech or hody (kf ^)! incite others U> 

commit such an act (kdrita), nor even approve of it 
enbseqnent to its commission by others (man/xn^t or 
anumodanS). 

II II 

Piercing, blading, canaing pain, overloading and 
starving, or not feeding at proper times, are the £ve 
faults appertaining to ahlipad atyu vrata. 

Bz^natum .—'Tie layman who wishes to ol^ 
serve the ahi/rfisd vrota should avoid these five 
kinds of faults also. 


KAIHA KAIUNUA aUiVAKAOHAUA. 




ST ST I 

Nl ^Q<i| <111^ 11 II 

Refraioing from uttariog oneself, and from 
causing others to utter, gross falsehood, as well as 
truth which osueee aiBictioo to others, that is called 
saty&nu vraUt (the jninor vow of troth fulness) b3* 
the saints. 

^ayZonnfton.-—Tho ascetic's vow of truthfulness, 
it may be stated here, is of unbending rigidity; but 
as the present wort is only coucerned with the lay¬ 
man’s duties io life, it does not describe the nature of 
the more austere vows. The use of the word ‘ gross ‘ 
ID connection with this vrata enables the house¬ 
holder to avoid its breach by relating stories, writ¬ 
ing works of fictioQ, diplomacy and the like. The 
reason why truth with a tendency to cause affliction 
is to he avoided needs no explanation. There are 
many occasions when speaking out truth causes un¬ 
merited suffering to others, and clearly silence 
would be golden in all such cases. 

^ ti«qr mm ii ii 

Spreading false doctrines, revealing the secrets 
and deformities of others, back-biting, making false 
documents, not returning in fuU a deposit made by 
another [on hie asking for less through forgetful- 
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—tlxdse are tbe fire tranegreseioiis of Cbe to^ 
of truthfulness of a bycoan. 

5! aw ^ II H'Sii 

He ^ho does not appropriate to himself, nor 
;give array to any one else, the property of another 
[whether] placed, dropped, forgotten or deposited 
[by him], is edd to obeerre the layman’s tow of 
noQ^tealing. 

ariftrotJ ii v u 


Imparting instruction on the method of cominit> 
ting theft, receiving stolen property, evading law, 
adulteration, and keeping false weights and 
measures are the five ^ottchdraa (faults) of the 
layman’s vow of son-stealing. 


ST 5 grRnjfsjftr«t 


He who neither * visits,’ sor causes any other 
person to ‘visit,’ another man’e wife from fear of 
dn—that man is said to observe the at?u omte, 
known as the renunciation of the wife of another 
and contentment with one’s own. 
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MateVm&kiDg (t. brisging about mamagaB), 
uonatoral gratificatioo, iodulgmg ia }ewcl or 
voluptuous spaech, excessive passion even for one’s 
own wife, aod visiting an immoral woman, are ibe 
five faults peculiar to the lawman’s vow of chastity. 

Mr<4IN I 

it ii 

Having fixed the measure of one’s worldly 
possessions, cash, grain and the like, to desire for 
no more is called the pon^oha^parimdoo (pcssee- 
sion-limitiog) vow, also known ae the ichehhd- 
parimdffa (deeire-Uniiting). 

I 

tOT 55W5fr II u 



Keeping a larger number of vehicles than requir¬ 
ed, aeeuruuUtiog even necessary arUcIes in large 
numbers, expreesipg wonder at the pomp or pros- 
parity of another, excessive greed and overload¬ 
ing animale, are described as the five faults of the 
parigraha^panmdwi vow. 






The observance of the five minor vows of the 
layman, without committing transgressions thereof, 
beare fruit in the shape of a birth in the heaven- 
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wco’lda ivi^ere [the soal] acquires cUirT 07 aDce^ 
{avadki jndnaX tbe eight Icinds of miracoloua 
powerst and a divine hody. 

BtTg f t 1 

^ IPJ^ II Vi II 

The low caste TampSla [in respect ol the £jst]» 
Dhanadeva [in reepect of the eecond], then Vari^e^, 
Ntlt and Jayakumar [in respect of the third, fooith 
and fifth vows respectively] have risen to high, 
worship fnl statue. 

^ JTlTOW^raft I 

4 q i#hj4 I Wm q*91TOl. II II 

Dhana^ri, Satyagho^ and Tgpasi, the police 
officer [Tamadanda]. and in the same way ^iDadra> 
navantta have attained to notoriety, in the order of 
enumeration. 

Sa^notion.—These two verses give the Danes 
of those who have attained to fame and notoriety 
by the observance and non-ohaervance reepectively 

*TAeword olalrvormnc^i It may be pointed out, does not 
ooBve; tbe esi&ot idea of <tuaifh4 fUdna wbSoh embmcaa a 
knowleSgo of soeie of the pMt liTSe of tbe eool; but io the 
abeeDoe o( a acre aaltablo eoed its nae Unoc opea to objeotiOD 
iaa work like this. 

t Thaae inolade snob wonderfol powen as aitiait} {the 
power to bMotse Ter; snail), lophftnd (tbe power to beoooe 
eorpawlDSlT light), moMni (Che power to beeoae very large), 
aodthe like. 
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of tlie five mioor vows of the JdinA householder. 
Their biogrephies caa be learnt from the Jaioe 
PorSnae. Those who acquired fame by self- 
control are mentioned in the first of these gathoi, 
while those who attained to notoriety for their nn* 
controlled vice are named in the second. The 
order in which their names are given bears refer¬ 
ence tp the enumeration of the five actu trmtns, 
with respect to the observance of which fame wae 
ecqniied is the one case, and whose non-observasce 
in the extreme was the cause of notonety in the 
other. 

vif amdlwii: u ii 

The [observance of the] five qjju vratoi and 
refraining from the nse of wine, fieeb and honey, 
are regarded as the eight fundamental virtues of a 
householder by holy eainte. 

Explanation .—Honey is ohjeotionable, because 
it contains such objectionable tbinga as excrement 
ofbees, and because Its obtmnment involves 

Thus ends tbs Cbivd part, d«aoripUva of the hoimhelder'fl 
Tovia. of the Ratoa Earaotta SHTakSthara, oompoeed by 6ri 
Saaaotahhedta fitoinf. 





PABT IV. 


THE GUNA VBATAS. 

jpOacTPIiqts I) II 

Because the dig, the anarthadanda and the hhogo~ 
pahhoga pcrimdxia vratoi (vows) tend to increase 
Tirtee [t.e., the merit of the five opu eratos], great 
peraonages hare called them guisa vraUu, 

qRjir^ua* vMy fti i 

' ‘ I shall not travel beyond these lim i is; ’ ’-^to hold 
to a resolve like this, having, with a view to avoid 
^ commission of [even] subtle sins [beyond those 
limits], previously determined the bounds of space 
in the ten directions, for the rest of one^s Ufe, is 
called dig avcta. 

^^TRt sT%^TSr IIH II 

I2S placing Jimies on one’s movements in the ten 

directions, well-known oceaae, rive«, forests, motm- 

e 
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toms, ooxintries and j/<>;ana«-mark 8 siiouU te se¬ 
lected as bounddties. 

Mn MU Dl 1 ^ W^WrT*^ I 

i' It 

By the avoidance of subtle eins beyond the deter¬ 
mined limits, [even] the minor vows of d house¬ 
holder are able to rank as the unqualified vows of 
asceticism [in respect of the regions lying beyond 
those limiu]. 

ExpUnoHon. —One naturally cannot commit 
gross sins where one is not present in soi^ way. 
whether directly or indirectly. Bat inahility to 
tephyeicaUy present in apUce does not pieTent 
one from sinning in thought in respsct of the 
objects of that place. The observance of the dij 
CTMto, however, enables ons to avoid evsn sinning in 
thoaght in respect of those places which one cannot 
reach. Hence, it is said that the observance of this 
wota enables the layman’s vows to approach the five 
mM waKu of asceticism, in point of merit, beyond 
tbs l^miiA fixed for his movemenls. In other words, 
die Jig woto places a layman on an eijnality with 
an ascstic in respect of the regions of space lying 


• Otdiaarily » vo/ona is to /oar koa«, from 

eto8 mile-, eocordine to loeel od-tom. Thi^ ver-e el»w 
tbit tte MdODte u»d to employ yo^am -tones to oerk 

dUtamoeft. 
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beyond (be bonndariee deteUDined by him for bis 
physical and mental activity. 

*?Cra^ II vs^ II 

The extremely ciuiesoent states of oonduct-in- 
fatusting karmas which arise from the subsidence 
of the activity of the pratydkkydna type of passions, 
are taken for r«aft 4 vrataa ; [the tinge of paeeions in 
the mind 13 then eo slight that] it is not easy to say 
whether they exist or not 

£*pianct«m-—Anger, pride, deceit and greed 
are the four principal Jdnda of passions ikofayat). 
They are dealt with under four different heads in 
the Jaina Siddhdnta, according to the degree of their 
mtensity. The in tensest, called the (tnantdnuhandhi, 
is the worst kind and prevents the acquisition of 
Right Faith itself; the inteaser type, known as the 
apratydkhydna, ohetructs Right Conduct altogether 
and hinders even the oheervanoe of the minor vows 
of the householder; the intense, designated the 
praiydkhydna, enables the houaehoZder^s vows to he 
observed, but debars one from the naU vratas of 
asceticism and the highex- forms of meditation ; and 
the mild one (fiam^vohna) only slande in the way 
of pure Self-contemplation (sukla dhydna). The des- 
tmction or subsidence of the first type leads to the 
acquisition o£ Right Faith ; of the second, to the 
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adoption of the hotwehoider’s vows; of the third, to 
the obeerraoce of mohd vratas ; and of the fouiih, 
to itiftlo dhy^TVi, which is the cause of omniedence 
and ntrtdna. 

This Ysrae refers to the suheidence of the 
praiyakhydna type which reduces the intensity of 
passions to the samjoalana degree. These, as the 
iMrya points out, are of such a mild type that 
often it is difficult to say whether they exist or not. 

qsaprt <iPTnrt i 

Abstaining from the commission of the h're sins. 
Tiijjitd and the like., in all the three ways, fefito, 
Mntft and anumodano, with mind, speech or body, 
oonetitotes the mah& vratas of great ascetics. 

II » 

Transcending the limits of space upwards, 
downwards or in other directions, extending ^e 
field of one’s sotiTity, forgetting the boundaries 
[fixed],—these are the five transgressions of the 
vrata. 

II vw H 

The beet of ascetics call refraining from wanton 
(purposelees) activity, likely to cauee injury to others. 
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within the limits [fixed for one^g gctiviftyj, onartfeo- 
danda vrata. 

qs^ j 

n II 

Those who do not inflict any kind of puniahinent 
on others call evil lesson, hirrtsdd^Tia, apadhyina, 
dvhhuti and pramddaeharyya, the five [kinds oQ 
anartha dasda. 

^ars qm n 4 % 11 

Narrating accounts having reference to acts 
of cruelly to lower forme of life, trade, hiirtsd, 
occupations, swindling and the like is to be known 
as pdpa upad^io^evil leeson). 

*11 y h. i 

^ I^S \\ ^ II 

The giving of the means of hiijtsd —a bsttle-aie, 
a sword, an instrument for digging, fire, weapons, a 
bom, a chain and the like—is called kimddana by 
the wise. 

vnmwranit ^r^rfir (kv^ x m vsd n 

They who excel in the Jaias religion have des¬ 
cribed the wishing, from motives of love or hatred, 
of deetroction, imprisonment, injury, etceUrCy to 
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anotbir’s wife and the like as apadhydna [ancrtha‘ 
Swda]. 

Listening to works dealing with occupations, 
worldly possessions, daring crimes, false doctrines, 
hatred, love, pride and eex-passion, which disturb 
the mind, is duhkruti lanarthadaudo]. 



Smouft 9 U dS II 


Dealing in [i s., meddling with, or handling], 
earth, water, fire and air; destroying or striking 
down plants ; also moving about, and causing 
others to move ahout—these, when done without 
purpoee, are called pramddadiaryd (promfida= 
card eesneee+ charyd= activity). 


Indulging in lewd speech, assuming ridiculons 
attitudes with the body, prattling away.in a sense¬ 
less manner, surrounding oneself with the objects of 
sensusl pleasure, and [otherwise] becoming engross¬ 
ed in the activity of mind, speech, or body, in an 
sdmlees way,—these are the five transgressions of 
the TOW of rennnciation of anar^iadat^da {arutrtha^ 
purposeless +danda s punish ment). 
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h ii 

Putting lixsitaUon, for the day, even within the 
limits allowed hy the parigrcha parirndna vrata 
(the fifth tow), according to one’s requirements, 
and with a view to reducing the sense of attach¬ 
ment and the like, on the choice of the objects 
of eeneee, (is called) hhogopahhoga po/r’imAvii vrata. 

4t^?r9T: I 

3TOtnls?R4^sr^t u II 

Food, clothing and other objects of the five 
senses, which can be enjoyed only once, are called 
hhogQ, and those which can he enjoyed mere than 
once upahhoga, * 

HTT 9 ii ^9 ii 

Those who seek refuge at the feet of the Tir- 
thaijtkarag should give np honey and fiesb to a^oid 
injoiing moTing living-beings, and wine to escape 
from ^m 4 >£a(careldssttese, i, e., spiritual laziness). 





Because there is little good and great in 
tb^ use, green ginger, roots, butter, buds and 
flowers should be excluded [from the list of eatables]. 
Explanation .—The green roots and vegetahlea 
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mentioned are forbidden on tbe ground that each 
of them ie the abode of more souls than one; and 
butter U objectionable on account of ite becoming 
the incubator of a certain kind ol germs on a large 
scale within a very Rhort time of its preparation. 
Jainism allows butter to be used by its followers 
only within an hour or so of its cbnrning, though 
ghee (clarified butter) may be eaten at any time 
before it becomes unwholesome. The reason for 
this is to be found in the fact that butter becomes 
sterilised in the process of clarification and there^ 
fore unsuitable as a breeding ground for germs. 

«ra% a w 

That which is undesirable is to be given up, 
also that which does not become [the exalted], be¬ 
cause deliberate refraining from the use of*suitable 
(useful or sanctioned) objects is a wat^ (vow). 

£j!pfanation.—As no one ever takes what U 
undesirable, asceticism only consists in refraining 
from the use of that which is desirable. 

wNtmiJrr^nri^ \ 
qrarfN ^ fk’u^ ii dv) n 
Benunciation of bhogae and upabhogae is of two 
hinds, ntyrima and yama ; [of these] the one which 
has a time limit ie called niyama, and the other, 
which ia undertaken for life, is yam<2. 
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SapZafjaCicm.^Vows take the form of either ni* 
yaina or yama. Beoocacing an object for s Jimited 
period of time ie ntyama^ but ite giriog up alto¬ 
gether for life is called yama. 

H 11 

TO ^ ^ 1 

AbstaiDing for a certain fixed period of tine, ae 
for instance, for an hour, a day, a night, a fortnight, 
a month, a season, or a half-year, fiotn food, con¬ 
veyances, couch, bathing, unguents, betel leaf, 
clothed, ornaments, co-habitation, music or singing, 
is niyfima. 



sq fk ggT: qro II II 


Constant craving for the venom [of sensual 
enjoyment], dwelling upon pleasurable experiences 
of the past, abandoning oneself to the sensations of 
pleasure at the time of indulgence, cherishing in¬ 
satiable craving for gratification of senses in the 
fatnre [and], going through sensuoua experiences 
in imaginationthese are called the five transgrea- 
sioQS of the lf>ogopahhcya parimSuo i>rata. 

Thu eodf tha fourth psrt, desoriptivA of 9VQ0«vtdtar, of 
the EUlQS EarAAda SrtTahfloh&ra, coopoeed by Sn SsoanU- 
bhsdrA Sicdfiu. 








PART V. 

SlESBA VRATAS. 

9T at^rw^r a? i 
a?fT#r totR: ftrer^ » n 

D«tfcafcditfea, sawaj^Aia, prao^odhcpaixisa and 
taiyaPTtfja.^theee four are known ae vowg. 

nl^^ertr ii f| 

Limiting [tke sphere of one’g activity still fur¬ 
ther] from dsy to day and for fixed periods [witbin] 
the larger field [fixed i« tbe dig vrata], ig called 
the de^vak&Hka vow of the householder. 

^^itorarar ^ i 

n ti 

Those wlioai'e conetantly advancing on the path 
of tapg (asceticism) describe the limits of the dwdvfl- 
i^vraca to consist in a gpecific houee. street, 
Tillage, field, river, forest, or yo^na-stons. 

mj: snwrs ir vi u 
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The wise have describe the time-litcdta of the 
de^wik&^a vow to coDsist in a year, a fitu (*2 
months), a half-year, one month, four months, a 
fortnight, or the time taken hy the sun or moon in 
travelling from one aetcriam [or lunar mansion] to 
another. 

g n n 

Becanse of the complete renunciation of the five 
kinds of snhtle and gross eina beyond the limits [of 
time and apace], the observer of the desdoa^^kii 
vow is also regarded as the observer of rruih^ vraUu. 

Transgressing the limits by sending an agent, 
drawing attention by making eonnde, ordering 
things, beckoning hy showing one's person, and 
throwing missilee [to attract notice], are said to be 
the five atiefeorof (transgressions) of the deidwikMeA 
vow. 

^ 9 Hmfq* *iw IIII 

Hefrabing from the commission of the five 
kinds of sin in all respects and altogether for 
a particular period of time [every day], is called 
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sd.wiyi3%<i vow by those who are learned in 
Scripture. 

Scphznatton.—The vrata is intended 

to be obeerved three times a day if possible ; other* 
wise at least once daily. Ite object is to enable the 
layman to abstain &oin all kinds of sins during the 
period of time dzed for its obaervance. The usual 
duration of the s&ma'^ka vow is an antara muhdrta 
(a period of time not exceeding 48 minutee). Dur¬ 
ing this period, which the layman spends in study 
and meditation, be vows to refrain from tbs commis¬ 
sion of the five kinds of sin—falsehood, theft, 
uDcbastity and love of material possessions^with 
his mind, speech and body, in any of the three ways 
Qtr^a. ftdnto, and anumodanSX both within and 
without the limits determined by him io connection 
with the de^mk^ku vow. 

In performing Bdmayika the devotee stands 
&cing north or east* and bows to tbe patieha 
prawjfthif. He then sits down and recites the 
wmohira rTtaTitraf a certain number of times, 
and finally devotes bimself to holy meditation. 
This consists in: 

* Tbdse are tbe direcclone of tbe Vtdeba i^ 9 b<tra, wbeea 
TirtSatpkara ia living 

tTbepavrba pnameffh/ta a coHeetlra terai, aignltTiog the 
five Made of preceptors aoasaerated ob p«^ SI port. 

f Tbe ROHte^re mentro ooartets la e aalotatioQ to tbe 
psprhii |>ramritW Caee page SI po»t). 
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pratikramatyi, recountmg tbe aioa coouait' 
ted sod repeoUns for them, 

{») fratydkliy^na, reeolvmg: to aroid particroJar 
Bins in fuinre. 

(iU) sdmayiha Jtarma, renuooiaUoD of personal 
attachments, and the cnltiTsUon of a feeling of 
regarding every body and thing alike, 

(iv) etufi, praising the four and twenty 
TiHharjikaraSy 

( 7 ) winiand, derotlon to a particular Tirthc^ 
kara, and 

fvi) Jt^y^Uarqa, withdrawal of attention from 
the body (physical personality) and becoming 
absorbed in the contemplation of tbs spiritual 
Self. 

As regards place, theadmo^i^a may be performed 
anywhere—a temple, private residence, forest and 
the like—but the place sbonld not be a thoroughfare, 
nor one that is open to disturbance. A place with 
evil repute or unholy associations is also to be 
avoided. 

The posture for edmayika may be either— 
ti) padma the sitting postnre, with inter* 

locked legs (the right oue placed on the left thigh 
and the left on the right), the hands placed in the 
Zap with the palms facing upwards (the right one 
being on the top), and with attention dxed on the 
foremost point of the nose; 
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(ii) khaxga Qtandf ihe standing posture, irlth 
feet at a distance of a6out two inches from each 
other, the hands resting naturally by the aides, but 
not so as to touch the body; aud attention fixed on 
the point of the nose as in the padma deana; or 

(iii) ardha-padma dsann, the $emi-padma 
posture, which differs from the padma in respect of 
the position of the left leg, which ie placed under 
the right thigh. 

The sdmayiha may be performed in a reclining 
or eren a lying down posture if one is unable, from 
illness or some other cause of a like nature, to ait 
up. The abore postures ars recommended, because 
they are the most conducive to bodily steadiness 
aud firmness. They may appear hard to adopt at 
first, but they will be found to be surprisingly easy 
after a little practice. 

^ II U 

The wise perform Hioadmayiha by tying a knot 
in their choff, or a garment, or by closing the 
fiat; they know the posture, the place, aa well as 
the suitable subjects of meditation and time. 

SapioTWftow.—The idea of tying a knot in one’s 
dhoti (a tuft of hair on the top of the head worn by 
Hindus and Jainas) and the like, is not that the knot 
in itself ia of any value or importance in the process, 
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but that it implies a meotal detenoination to con- 
ticua m^itatiou so loug as it pemaios untied. The 
knot is merely intended to serve the purpose of the 
uplifted hand of a conatable, and ie a signal for the 
stoppage of all kinds of mental * traffic ’ which might 
interfere with steadiness and condnulty of holy 
meditation. 

« I 

^ N II 

Sdmayika should be performed with a cheerfa! 
heart in undisturbed solitude, in forests, prirst© 
dwellings snd temples. 

m U ^es II 

Withdrawing tbe mind and body from all kinds 
of worldy activities, subduing in particular [all 
forms of] mental disturbance, one should perfoim 
fAiMt/ika [especially] on the day of fasting and half- 
fasting. 

ii ii 

Sdnayika is the cause of perfection [in tbe 
observance] of the five vows ; it should be practised 
daily according to tbe prescribed method, with one- 
pointed mind, [and] by ovsrooming laziness. 
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Ezplanation — S^mayika leads to perfectiofi of 
conduct gi'sdaallf. For this reason, It is de«cribed 
here as the cause of perfection in the observance 
of vows. 

OTIRi* UKUl li qRil g l ^ 1?% OTsft I 

^ ti ri 

Because there is the absence of all kinds of 
attachments and ondertaking in sdmayika, therefore 
the householder [while engaged in ite ohservance] 
approaches asceticism and resembles a inuni on 
whom a piece of cloth has been thrown to protect 
him from barm. 

SipZawoften.—The muni, who aspires to obtain 
liberation in the shortest possible duration of time, 
has to renonnce even a lo/ngoti (a narrow strip of 
oloth worn by men to bide their nudity), since the 
wony consequent on its preservation and care 
stands in the way of perfection in vaxr&gya ^renuncia¬ 
tion or desireleesneesl; but the householder does 
not give up clothes till be is ready for a life of 
homelessness. However, the perfonnsnoe of the 
tAmyaika meditation enables the latter to mentally 
renounce all kinds of likes and dislikes and to de¬ 
velop the spirit of renunciation an him to a degree, 
raisiug him almost to the status of a saint for* 
the tirae being. Hence, the ithArya says that the 
layman engaged in the ohservance of the samayika 
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TOW resemblos a wuni on whom a piece of cloth hae 
been thrown to protect him £roia barm. 

jri<fWT ni^xw 

Thoae who aspire to perfect themselTes in the 
fdmayika tow bear the hardehipa cooaequent on 
cold, heat, gQat*eting and mcsqaito-bite, as well ae 
trouble [caused hy an enemy], maintainmg nnbrohen 
silence and control over yogas- 

Explanation.—Yoga meane a channel of activity, 
and is of three kinds, namely, (i) Tnano-yoga fmental 
activity), («0 vacharithyoga (the activity of speech), 
and (tii) 7i&ya-yoga (bodily activity). These are to 
he kept under control during the period of 
even in (he face of trying circumstances and con- 
diUons. 


II 


1 am involved in the samsdra (universe) in 
which there is no protection for sonle, which is 
inauspioions, transitory and full of pain, and of 
the nature of not-Self ; moksha ie the opposite of 
thisthus should one meditate while performing 
sdnayika. 


7 
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Losing control ov«r speecli, body and mind, 
indifference to tbe obeervance of meditation, forget¬ 
ting [its time and the eubjecHnatter of reflection] : 
theee, verily, are the five tranegreseione of the 
idmayifcn vow. 

yj q ^Jtiw! m vma?: St^rdlMMW^sg \ 

ii ii * 

Abstaining from uking the four kinds of food 
for the whole day on the 8th and the 14 th [days of 
every fortnight], with a view to strengthen tbe 
TOW 0 , shoold be known as the prao^adhapacdsa vow. 

BxphinoCion.—The four kinds of food are : <i) 
solid, (ii) Uci^id, (iii) semi-liquid and (iv) things 
like the betel leaf, which do not serve the purpose 
of food, but are taken for relish. 

qs^Rt qroHWts5nWKWJil.yiM4HuiH^ I 

On the day of fasting, one should refrain from 
the five kinds of sin [aWmad and the like], personal 
adornments, undertakings, scents, flowers, bathing, 
collyrium and fragrant things. 

fiRg I 

trqvqiHq^l qt A 

Conquering laziness, one should, on the occasion 
of fasting, spend one’s time in drink log with one’s 
ears, and with great eagerness, the nedtar of dharma 
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(Scripture) and in giving it to others to drink, and 
should engage oneself in holy meditation. 

, Explanation .—day of faeting ahonld he 
sp^t ill hearing and reciting Scripture and in 
religious meditation generally. 







fief raining from the four kinds of food is called 
upaodsa ; taking only one meal in 24 hours is pro- 
j that which coneiats in [taking only one 
meal on the day of undertaking and] only one meal 
on the day following the fasti a called profadko- 
pavdsa 


BzplonoCion.—The day of undertaking is the 
day preceding the full-faaiing day. Thus, the 
proiodhopaodia vow consists in fasting for about 48 
honrs at a stretch. 




H i{p n 


That which consists in handling, depositing, 
spreading [tbings]^ carelessly and without due re¬ 
gard for insect life, [alec] in contempt for the vow 
sad in forgetfolneea of its requirements,—that is 
the * quii^tette ’ of transgressions of the pro^adho- 
paudeo vfuCa. 

18689 
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^ ?rf^sRW » 

II lU H 

The giving of [suitable] gifts to gui}onidkixje • 
homeless saints, in the approved manner, for the 
increase of dhatma, and without expecting any¬ 
thing in return, is called xxiiytvritta. 

Removing the troubles of those who control 
their lower nature, massaging their feet, as well 
as serving them in other ways, with respect for 
their noble attributes, is called vaiydvriiya. 

<jq^»n:»TOnn^hBrfe« 5 ^ ^*^11 K\\ 11 

The welcoming of [and the offering of food to] 
holy 9dhii8, who do not engage themselves in the 
householder's work [crushing, grinding, kindling 
fire and the like], having received them with the 
nine-fold ceremonies [prescrihed for showing rever¬ 
ence to holy personages] by a layman excelling in 
the seven [well-known] virtues, recalled ddna (gift). 

Exj^nation .—The nine-fold method of showing 
respect to a saint consists in : (*) prostrating onese lf 
• Cl>Mia«4H4Atye means a repository of exoelleot qQsUties or 
•iiribotes 
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8t his feet* (n) offering him a high 5eat> (in) Trashing 
hU feet, aad applying the ‘ washing ’ to one’s fore¬ 
head in token of reverence, (iv) worshipping him, 
(o) saluting him, (rt-wi) preserving one’s own mind, 
speech and body in a state of purity, and (iz) offer¬ 
ing him pure suitable food. 

The seven good qualities of a layman are : 
(i) faith, {i^ contentment, (iti) devotion, (ie) 
(wisdom), (t) control of greed, (vi) forgiveness and 
(eti) Mti (energy or assiduity). 

vRftfln t ^ il U 

As water for certain washes away blood, so does 
the giving of food, with devotion, to homeless saints 
without doubt, destroy the sins incidental 
to a honseholdei’s life. 

Explanation.^Ai the saints do not accept in7i> 
tation beforehand, bnt come without previous 
appointment, they are called otitht (from o, not, 
and Hthi, dateX The statement that the sins 
incidental to a householder’s life are destroyed by 
the giving of food to a Jaina saint, in the approved 
manner, is descriptive of the power of holy thonghts 
in washing away %umie imparities from the soul. 



11 n 
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fiATVA SSAVAZACSARi. 


Noble lineage [that is, birth in a high family, is 
obtained] by saluting holy saints; profusion and 
prosperity by giving them ddna; respect [».«., 
exalted or kingly atatuejby attending upon them ; 
beauty of person by offering them devotion; and 
fame by praising tbeir virtues. 


if Mmn?f ^ i 

ii \k% n 


Even a small ddna (gift) given to a pdfva (pro¬ 
per or suitable donee), bears much desirable fruit 
for souls in the fulness of time, just as the [tiny] 
seed of the Indian fig-tree, sown in [good] soil, pro- 
docea [a tree, casting] magnificent shade, 


iiiTfwjtpf ii \\>9 ii 


Those who enjoy four kinds of jndrm regard the 
giving of food, medicine, means (or instrumenta 
of knowledge, i- e., books) and shelter as the four 
forms of vuiy^vrtiya. 

ffxplanotion,—The four kinds of ;954no referred 
to in this gathA (verse) are : (»)fnnt»,® («) erofca, {«{) 


•Tet A daseriptfoa «( thaw forms of knowlodge, sea The 
Setenee cf aod other works os Jelna Philosophy, la 
»general wsy, ma^t fn&Tvi sigolhes eeose^eroepcios, irwto, 
knowledge erishig from the ioterpretetios of eigss, words 
end the like, wadhi, e kind of aopBr*oI^rroysiioe sod mondX 
parpoye, pore thoeght-wsdUig. 



TBE HOtJaEflOLDER'a DBABU&. 


55 


oiwifci, and (w) manah paryaya, which are enjoyed 
by highly adTanced eainte. 

f^RTT* J 

g g iiiii vg qg^ *i5^3n: \\ lt< M 

Sri^erja, Vr{|<i6fc«erw, Kaundesa and Sukara — 
these four should be regarded as patterns o£ the 
four kinds otvaiydvji^ [respectively]. 

SzpZunation.—These four names are famous 
in the Jaina tradition meonnec^OQ with the four 
kinds of vaiySvfilya. Their biographies may be 
studied in the Parftpaa. 

n ii 

The worshipping of the feet of the Dew* of 
deva$ (Holy T{rikamkara\ the beetcwer of desired 
good and the conenmer of Cupid’s sbaftSj \i the 
remover of all kinds of pain; [lor tliis reason it] 
should be performed reverently every day. 

^ II ii 

The glory of worshipping the feet of the Holy 
Tirthamkara with a angle [petal of a] flower was 
demooeCrated hy a jcy-intozlcated frog at Elja> 
gfiha before great personages. 


* OevA of d«t>ot UMna ft Ood of gods. 
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K&THA EiRillDA SRATaSAOBABA. 


Explanation. reference is to the jioa of a 
frog who obtained d^so-birth in the hesTen-worlds 
hj devotion to the last Ttr^rjihara, Bhsgw&n KahA- 
vtra. This particular eoul happened to be a miser 
in its previous incarnation when its evil harmao 
caused it to he re-bom as a frog in the town of 
RAjagrihs (Patna District). When the Holy Tir- 
tharfikara visited that place» the frog recovered the 
memory of bis past life owing to the fruition of 
good Juimaoy and coming to know the joyons tidings 
of the arrival of the Holy TiHharjAata, proceeded, 
fuU of devodon and love, to offer obeisance to 
the Lord. He was, however, crashed on the way 
under the foot of one of the elephants of the royal 
procession, which was also proceeding towards the 
same goal. Having died under the most suspicious 
circumstances, he was re-horn in one of the heavens, 
and immediately descended to the earth to worship 
the source of his great good luck. 

aifinKm: ^ II M 

Placing [that which is to be gives] in green 
[leaves], covering it over [with fresh foliage], not 
observing due respect [at the time of giving], 
forgetting [the prescribed method of ofierioBj, 
entertaining feslinga of jealousy [towards a * rival’ 
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doaor]—these, Tdril;ff are eaid to be the five tr3DB> 
greesiofis of vaiyavritya. 

Thus «nds tb« fifth put, deaortp^TS oftho 
of the Rstsa Euaods SrivakAebira, eocoposed b; 6 'h Samutv- 
bhadra fiwdmi 


PART VI. 


SALLESEANl. 


^ I 

[t ii ir 


The moat ezcoUent of iDan describe tbe giviag 
np of the Iwdy (ghost) on the armal of unaroidable 
calamity, distress^ eeneeceDce and disease, with a 
view to increase of spiritutd merit, aa salUkhand. 

Rzphmatton.‘~SoZlej^?tand>death must he dlstin- 
gniahed from suicide. It is undertahec onl^ wbeo 
the, body is no longer capable of serving its owner 


aa an instrument of dharma and when the inevitahi' 


lity of death is a matter of undisputed certainty. 
In such cases, when life may beeaid to confem 
judgment to the claim of death, the adoption of 
^6 8aUekhand attitude is calcnlated to directly 
atrengthen the aoul and to prevent ite future re^birth 
in any but the very beat surronndings. Those who 
adopt the eaUMand vow immediately become 
self-reliant, self-composed and self*cectred; they 
cease to be agitated by personal considerations and 
sufEering, and rise above the cravings and longings 
of the world. The effect of the terribly resolute 
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attitude of mind implied in this vow on the depart¬ 
ing eool ie mmply wonderful, and immediately laieea 
ita rhythm, lifting it out of theelougliof despond 
and negativity. The man who wander® or toesee 
alwnt hither and tliither, weeping and crying, in 
the cloMng moments of life, and spends the little 
time at hie disposal in making vain endeavours to 
avoid the unavoidable, is nowhere compared with 
him who, realieing the hopelesauess of the endeavour 
to save his life, earnestly applies huneelf to control 
his destiny. The result is that, while the latter 
attains to depo-birth in the highest heavens, the 
former only finds himself in painful and unenvi¬ 
able circumstances and surroundings. 

sroRnrrt u n 

To he able to control one’fi conduct at the 
moment of death is the fruit (culraination) of as- 
ceUcism; all systems are at one as to this; therefore, 
one should apply oneself to attain $AlUkhand death 
to the extent of one^e power. 

Explanation.—A b mental attitude prevailing 
at the last moment of life considerably affects the 
future destiny of the soul, there can be no doubting 
the fact that those who give up the ghost accOTdiag 
to the method of aallehhand attain to the very best 
conditons of life in the hereafter. 


60 


KATVl SiKlNDA S&AViKACB&BA. 


^ It fqf ^rftn^ ^ttot gCT^'rr i 

Giving up love, itatred, attachment and posees* 
eioDs, with a pure mind, one should obtaia, with 
sweet speech, forgiveneas from one's kinsmen and 
attendants, and should also forgave them oneself. 

gT i> r h4j gi j<amM<s > <rmnj li » 

Becou Doing duplicity and reflect ng on the sins 
committed in any of the three ways, krita, hArita 
and auuTnodavtd, one should take all the great vows 
of aaceticiam for the rest of one's days, 

?N» ^ ^fgsrorfimft i 




II 


Banishing grief, fear, anguish, attachment, 
wickedness and hatred, and bring:iog intomanifest- 
ation energy and enthusiasm, one should endnguish 
the £re of passions with the nectar of the Word of 
God [t-a, Scripture]. 

•Arm wtrr: \ 

II \\ 

Giving up solid food by degrees, one should 
take to milk and whey, then giving them up, to hot 
or spiced water. 

II II 
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[Subsequently] giviog up bot water also, and • 
obseiTing fasting ^ lb full delermiuation, he ebould 
^ 7 © up his body, trying in every possible way to 
keep in mind the five-fold obeisance mantra (holy 
formula). 

BxpUnation.—The powcbn-nam«lKlra (five-fold 
obeisance) marOra is as follows: — 

iJamo Arhantavam dhow to Arhante)f 
}^amo SiddhAn<m (I bow to 
Nanw Aiyaryd^am (I bow to Jlc^ry<M);t 
Nomo Ovajjhiyavam (I bow to C7pudhvd?);§ 
Name Lot soma (I bow to all 

Eniertainiug a de^ to live, wishing for 
[speedy] death, displaying fear, desiring to see or 
to be remembered to friends, looking forward to 
future sense-enjoyment [in the life to come]—these 
have been described as the tranegresaions of 
sallAhan^ by the Jinendra (Lo rd of Conquerors). 

• «(rhdnta meaoB a Pecteot Being 'while etUl Uving ta the 
world olmeo. 

t aiddlia Is e Perfect Sool io Nimfso. 

1 XtMr^ elgnlflee the Heed of eo order of hoty Asoetice. 

§ HpddAva ie the ?»ecepM* * * § o< l«ee edtenoed Aeoetioe, 

5 gtfdhu DoeoB w eacetlo. 
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UATiTA KABiNDA S&&7iK&0aABA. 


\\ w^ II 

He who has qoaSed the necUr of dharma {each 
as aa obserrei of the soUekJuini 7owj becomes freed 
from all kiods of pain, and driska from the endless, 
noeurpassod and exalted * ocean* of blisshiloesa of 

Explanation .—The soul who anoceesfcUy ob- 
serres the MfleWmnd vow eecapes from the pain and 
miaery of wMpadro and speedily attains to moktha 
than which oo status is more exalted in the three 
worlds. He then enjoys, for all time to come, unabat- 
ing, nnending and nosurpaased happiness which is 
the very nature of hie soul. 

Srqh w II 

That which is free from birth, old age, disease, 
death, grief, pain and fear, [which is] eternal, 
blissful, [and of the nature of] pure delight is called 
nirvana. 

a n 

[Those who perform Mllekhand] dwell unexcelled 
for all eternity, in the joy of final beatitude, en¬ 
dowed with [bfinite] wiedom, faith, energy, renua- 
oiattoo, bliss, satisfaction and purity. 
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55CT I ^ fV’(5lf»^ITflT- 

W li 

And « 9 en if there be a cosmic disturbance, 
violent enough to destroy tbe three ^rlde, still no 
change is obserTahle in the condition of the 
Perfect Souls even after the lapse of hundreds oi 
kdlas (cycles of Time). 

SjcpluTiotion.—One can think of a cosmic disturb¬ 
ance capable of destroying the three worlds, but 
it is absolutely inconceivable that fliers can he any 
change in the divine attributes of the Perfect Ones. 

'I ” 

They who attain niredpo poeseas the lustre of 
pure unalloyed gold 5 they shine with effulgence 
[which is] the crest jewel of the three worlds. 

Baplanation.—The glory of the sidMtnan is 
unaurpassed in the three worlds. 

1 

TO*' IIWII 

The merit aoquiwd by the practising of dharma 
(religion or virtue) enables one to obtain high status, 
wealth, dominion, authority, power, ateendsnts and 
the objects of enjoyment in abundance, [also] un¬ 
surpassed and prodi^oua good fortune. 


^4 


RATNA £ABAirDi S^TASAOHARA. 


—This verse desciibes the effects 
of sdopticg the vows, sallAh/jnd and others^ from 
the p<»nt of view of material prosperity, and shows 
that those who practise self-control, in the true sense 
of the word, rise to the moat enviahle portions in the 
world and heoome heir to nnezcelled good for' 
tone. 

Thu &aia the ^xth part, ducriptlte of wUeXAdwf, of the 
RatfiAZoranda ^rtvahAohflra, coaposad bj San&Qtabbadn 
Svj^ni. 


PABT VII. 

THE ELEVEN PRATIMia 

Wi II » 

Tbe 7irt?iai^^nz hae described the staged in 
& householder’s ‘life’ to be eleven[iunumber}, 
each subset^cenC one of fvhicb, rising by degrees, 
[naturally] includes all the attributes developed 
in those preceding it 

n II 

He who is disgusted with the world, the body 
and sensual lust, whose faith is unmaired by short* 
comings, who has taken refuge at the feet of the 
Ave kinds of gurus (preceptors), who is desirous of 
following the true ‘path/—such a one is called 
a darianikd srdvaha (householder). 

^5^ sftRf iR^r sfiwj II \\< 

Be who, avoiding obstacles, obaerres, without 

committing transgression, the five atm vnxt» as 
8 



SiTHA KARAUDl SBATAKiCDARA. 


66 

well 63 the seven iUa vraUu, such a being is called 
a vntika ardoaka by the observera oi vows. 

Bscp^arjottim.—The last seven vows ot the house- 
hoHer are called atla (virtue) cf atoe. 

^ )\ w II 

He who, turning round in the four directions 
cd space, perfoicos three Arortoe and four salutations 
in each, who is unattached to his body, who does not 
seek worldly prosperity, who asanmes one of the 
two [approved] postures [for meditation], who pre¬ 
serves the three channels of sin [that is, mind, 
speech and body] in a state of purity, and who per¬ 
forms sdvviyika three times daily,—he is called a 
sdmayika M.vaka. 

BBpZonotMm--Brieflypufc, the idmayika kdvaha 
is he who performs admatfika three times a day. 
This consists in performing dtfarto (joining the 
palms of both hands and moving them from right 
to left) three times in eaoh direction, s^utstion to 
the Tirthaijtkaraa, adoration of one or more of the 
twenty-four Arhantaa (Gode), and the like. 

Tlie approved poelures we the first two de- 
aoiibed on pages 45 and 46 onf e. 
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Hd'whOf applying himsali to holy meditetioD, 
ohserTOS the prosadhtrpavAsa vr(t,ta in the pteaoribed 
manner, on all the fonr fast days, month hy month, 
not shrinking from esercisiog the power of hie soul 
to the fhll—such n householder is called a pro^ 
dhdnaeanah ifdoako. 

I 

fat m [\\ ■ 

He who does not eat uncooked and unripe roots, 
fruits, greens, branches, tendrils [or shoots of 
hard or thorny plants], bulbous vegetables, flowers 
[and] seeds is an embodiment of mercy : this very 
being is called a lachitta virata h’&vdka. 

aivtfir t 

«8r 

He who, being mercifully inclined towards all 
living beings, does not tabs [any of the four kinds 
of food, namely,] grains [or things made of grain], 
liquids, sweetmeats and semi-liquids, after sunset- 
such a one is called a rdtn hhtAtimratd hdvakc. 

tyg l lf W TORg qRmfssi ^5^ 1 

?rs II W M 

He who, perceiving that the private parts are 
the seed, the source and the channels of filth, [also] 
sduking and disgusting to look at, abstains from 
sexual indulgence,—that being is called a hrahyna^ 
chdri $rdvaka. 


snrnft 


6S RiTHA KARlStA 8BAVAKA CHIBA. 

E© who renounces th© undertakings iuTolved 
in service, culUvatloD, trtd© and other occupatione, 
the csoaes of is called an iiramhhavinivntta 

hAwka. 

*ti^ *1^ ftSwsTti: I 

t««! ^RtTw: «iftfera'ifeter&^a: ii » 

H© who, giving np the sene© of posBeesion in 
the ten kinds of worldlj goods, and finding pleasure 
m a feeling of renunciation, becomes steadfast in 
the contemplation of his Self and in developing 
contentment in hie eoui,—such a one is a pari^iUa 
pariprahd virala iravaha. 

Explanation,—T\ i6 ten kinds of worldly goods 
are as follotve ^ 

(i) Land, (ii) houses, (iii) silver, (h) gold, 
(v) cattle, (vi) grain', (vii) mwd-servants, (viii) men- 
servante, <is> dothes and (x) utensils. 

snfta ^ TO ^ TOST. 11 Wl I 

He whose approval is not [given] in [respect of] 
undertakings, and material goods, and worldly 
activity, that one of serene judgment, is certainly 
fit to be called an o7w*m<«i virata iravaha. 
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S®pianaiio«,—A householder at this stage doee 
not even give adyice on temporal niatterg, 

«aift hRw I 

M r: n it 

He who, giving up home, proceeds to a forest 
where ascetics are to he found, [and] tahing the 
vows in the presence of a gur'A, [and] performing 
austerities, Uvea on food obtained by begging, that 
wearer of a piece of oloth is an excellent krd^'ka. 

B^planation.—Tht highest point of a house- 
bolder’fi conduct is reached in the eleventh proUmd 
which takes him to the door of asceticism. This 
pratimd, called the nddi^ta (that which has been 
ordered or mentioned beforehand) tydga (renounc¬ 
ing) is indicative of the mental determination of the 
aspiring y^va to avoid accepting anything in the 
shape of food.by special invitation or appointment. 
It oomprisea two kinds of householders: (1) 
luhvllaka and (2) eliaka. The wears a 

la^goU* and a sheet of cbth, three cubits long and 
of a single width, but the eZIoka rejects the wrapper 
and keeps only the langofu They botii keep a 
bowl, for carrying water, and a wbUk of the softest 
peacock feathers for removing insects from their 
person, books and the like, without injuring them. 

* narrow atrip of cloth worn by tsan to hid* 

thair QDdity. 
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ItiTOi KiftlNDA SfiA71KiOEi&i. 


As iftgardd b^ggiog, for food, a fcA%ul24i^a, if he 
belong to asy of the three higher castes, should eat 
only what he gets from one household \ but he 
ma 7 visit £ve houses, one after another, if he 
happen to be a hldra. In no case should he call 
at another house after getting sufficient food for 
the day, but ehould sit down and eat his repast at 
the place where the quantity of hie daily rations is 
completed. While calling for food, he ahonid not 
penetrate beyond the court-yard, hall or vestibule, 
nor ask or beckon for food, but ahonid only wish 
the Inmates dharma Idhha (may you obtain spiritual 
merit), and recite the namokdro mantra ^ page 61 
onte). If he be not observed or welcomed with due 
respect, he should immediately depart from that 
place and proceed to another. In no esse should 
be call at that house a second time that day. 

The ellaka also observes these rules, but he eats 
what is obtained from one kitchen alone. Both 
the and the eUoJta eat only once a day, 

and go out in search of food between the hours of 
ten and eleven in the morning. 

mv ^ ^ vmr m n \h<: ii 

'*Sin is the enemy of the soul, and virtue its 
friend,"—whoever knows the Scripture, rehecting 
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coastently in this manner, is the most exceUeutly 
wise. 


«i'nvns*fic4 I 


Whoever turns himself into a jewel caeep.c,, 
an abiding place] of faultless wisdom, faith and 
conduct, to him comw enccees in all his undertak¬ 
ings in t)je three worlds, like a woman eager to 
join her lord. 


^iTftrr 

II II 

May the Goddess of Tme Discernment, who 
reveals the lotus-feet of the Lord of the Conguerors, 
make me happy as a beautiful woman of heavenly 
regions gives pleasure to a lover of beauty; may she 
protect me, as a mother of un wavering virtue protects 
her son; and may slie MiDcdfy the kula (race 

OT clan), as a virtuous girl [reflects credit on her 
family} 

'XhQs duds tb6 seventb pi^rt. daseriptivd o| ttie alevefi 
pmftwrf* ot the RatAft KanvDda ertTakMbfl>a oompoMd by Bri 

aAmanCk^hai^na 
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